














the world where the entire world, all of a sudden will wake up one day and recognize
the one God and serve in the harmony. And then all people will go out, according to
the Jewish belief to Palestine and serve him in harmony. This is our goal that we pray
for, we do not, and we are forbidden to make any attempts to bring this about, only
through prayer. So we yearn and pray for this. This is what we strive for, but we do
have to take any action and obviously we don't take any action to have a piece real
estate; to have a materialistic piece of land. So the whole concept of just taking land
away is just strange to the Jewish beliefs. But the Zionists when they decided that they
wanted to make this religion into a nationality and realized that God will not serve
their purpose, because the nation, the Jewish nation won't follow them. They decided
it’s very, very smart and practicable, they counted on the ignorance that people will
not look further to see what it says in the books that it was taken from us and that
we are forbidden to go and take this back and whoever is living there, the indigenous
people, they are rightful owners of this land, without a question. It’s their land totally.
God has given them right to be there. Eventually all humanity will return but that’s
a whole different story.

That will happen without me having to convince anybody, it will happen when there
is a metaphysical change in the world. So one ultimate point in the Torah is very clear,
the land is forbidden to us, it’s a forbidden fruit, and it’s forbidden for us to attempt
to take it. So what does that mean? That means the right of return. And what they
say that the Jews have the right of return and not the Palestinians is a farce. It belongs
to the people of Palestine; it belongs to the indigenous people, the Arab people. So
therefore when you come to the United Nations and you have human rights activists
who are afraid to talk about this right of return, you have human activists because
they are afraid the work for Rwanda, the work for Darfur, which are very important,
but when it comes to Palestine people are a little afraid because they are afraid that
maybe they’re taking away from the Jewish people what’s theirs. They don’t want to
start up with God. We want to inform you that not only are we not starting up with
God; you are doing God’s work when you are standing up to the right of return for
the Palestinians. Let me inform you that really, the Slugnasood was not sure that it
should be an Islamic right of return, let it ride as it was Islamic human rights, this
human right, it’s not human rights, it’s Godly rights. It belongs to the Palestinian
people because this is what God who created the world says and we as Jewish people,
we would be forbidden to have this land even if it would have been a desolate land,
unsettled land because we are forbidden to have even the smallest entity of our
kingdom because we are under a decree of exile. And again we are never waiting for
the old state of Israel in the future either. And it happens to be they have
compounded this terrible prize, this terrible tragedy, because it happened to be that
this land was a settled land, there were the Palestinian people, there were Arab people
living together with Jewish people there. Yeah.

There were Jewish people living, I should say amongst the Arab people, the vast
majority, of course was the Muslim people living there and we know the Jewish
community knew all along and we never strayed from the teachings of the Torah we
know what was rightfully theirs, we are forbidden to steal from the Palestinian
people, so it was a double tragedy, unfortunately, our wayward brethren are straying

55



from the Torah and going away, even if it would have been desolate and certainly in
this case, where it was settled and they are committing one crime upon the other,
when they are oppressing these people, expelling, subjugating them, this is all, all
contrary to the picture of the Jew who must as a nation of priests, who...are supposed
to emulate God and emulating God to be compassionate.

Every aspect of the Torah is being broken by the Zionists. We want you to know that.
We want you, I, there is no time left, the first Rabbi on our site www.nkusa.org, you
have a lot of documents, you have the first, important, main documents we can say
that was in the UN in 1947 before the imminent creation of the state. I spoke to
Rabbis who were there at the time. I had the privilege of speaking with our senior
Rabbi who was a student of Rabbi Deschinski, he was there when the Untied Nations
sent the delegation to Palestine to ask the community what they wanted. He was
there on the right, he should have many healthy long years and he said I stood this
with Rabbi Deschski and we sent a letter to the United Nations, document, A-AC-
14-44, to the Secretary General, of The Untied Nations, “we” write the Jewish
Orthodox Community of Jerusalem comprising sixty thousand souls object to the
decree of including Judaism as a Jewish state, they didn’t call it a state, they called a
Jewish state and it’s becoming residents automatically citizens of the Jewish state. Our
community demands that Judaism being a national zone under your protection.
When they saw that they had no word of the United Nations that they were going to
create this state. They said I am the chief rabbi Jerusalem give us a free Jerusalem. We
worked as relatively free citizens in the national zone of Jerusalem. We worked to live
amongst the Arabs which is the godly right, the godly wish. This is what real
Orthodox Jews and finder Rabbi Deschski, Chief Rabbi Deschski, in the name of the
community. This, and the fight continues, we have pictures that just occurred, our
Jews are beaten till today, they are been beaten bloody, bludgeoned and people are
killed. This is all the name of Zionists against the religious community. There are
hundreds and thousands of people who are still standing true to this, unfortunately,
there are some religious, many religious people who not because they are Zionists, in
fact they don’t sent their children to the army, they don't join the government because
they have to have representation because they were being strangled by the existing
government just as Palestinian people have representation. Unfortunately, and these
are the ones that you find in the government, they say don't return land to the Arabs,
why, there is no time to get into this but I just want to touch upon this. Many of
these people they have the fear factor, they are being told that Muslims want to kill
the Jews, that Muslims constantly say the Jews, the Jews; they want to kill every Jew.
So even though they are not Zionists and they will celebrate with us the
dismantlement of state, but they are afraid to return not, not that they don’t support
the state but they are afraid because they have been influenced by the propaganda of
the Zionists. So therefore I want you to know that it is very important for few reasons
to understand, that to clarify. The problem here is not the religion Judaism and its
many hundreds of thousands of Jewish people that still stand true with you, we feel
your suffering, and it hurts us, every bit of blood, every Palestinian child and every
person that is suffering there.

We have a rabbi over here that was himself imprisoned and beaten there who shares
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with you. But it’s important for you to know this difference and clarify when you
speak that it’s the difference, it’s not a religious difference. Even though we mention
before our differences, we have a total different interpretation of the Torah but it’s not
a religious conflict we have been living for hundreds of years and thousands of years
together. It’s not a religious conflict, it’s just what the Zionists are trying to ensnare
the world and make it look like a religious argument that cant be solved. Let the
world know it’s not a religious argument, if there were never any human rights
activists and nobody to stand up; we would all be living together in peace. Since
Zionism the inception of this political movement, this transformation of religion into
a political movement, godless entity, this is the cause of suffering. Be clear in the
words, it will help you as Muslim people to be recognised in the world as civilised
people which the Zionists are trying to misconstrue. And we know the truth that you
are civilised, you have been our save haven, now close friends with the Jewish people
and we are appreciative for hundreds of years. Where have we found safe haven
amongst the Muslim’s nations are, we are all amongst Muslim community and the
Jewish community we know this, we are thankful for this. So be careful and always
speak so that they cant accuse you... of being. Say we know the truth, say don't
accuse us... Don’t ask what it says in the Koran about Judaism and so forth because
this existed before, before it was Zionism we were living in peace. Let’s solve the
issues, the rights the godly rights of the Palestinian people have been taken from
them, nothing to do with religion, nothing to do with a religious conflict; they have
nothing to do with this. The rights, these people were living in a land, it was their
land and it should be returned to them, don't try to confuse the subject with religion.

...We should again be able to live together in peace. And as I say the Muslim people
themselves who are suffering the wrong betrayal of them, it will corrected if we clarify
that it is nothing to do with the Muslims being vicious people like the Zionists are
saying, on the contrary. They are just begging for what’s right.

We pray and you should all pray together with us because ultimately as I say
accomplishment is only by God. We pray to the speedy and peaceful dismantlement
of this state of Israel, this illegitimate state, the transformation back to the self rule of
the proper owners of the land. Which God could make it happen. We only know that
anything that is against God cannot have a long existence. When it will happen, how
it will happen, I don’t know. Let’s pray that it should... with the suffering should
stop..., let us pray... Let us pray for the day when God’s glory should be revealed
throughout the world and all humanity will recognise the one God and that should
happen speedily in our time and we should all be successful in our endeavours to
sanctify God, Amen. Thank you.
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The Common Denominator:
Humanitarian Approaches to
Palestine from Jewish and other
Faith Traditions

Rabbi Cohen

Neturei Karta, UK

Abstract

The Jewish faith forbids Zionism on the basis of both doctrinal beliefs and
religious/ethical values. The aim of Zionism is to impose “secular but
sectarian” rule over the indigenous Palestinian population and is contrary to
Jewish beliefs.

A basic part of Jewish belief is that the present state of exile is a “heavenly
decree” which should be willingly accepted with humility.

The Jewish concept of the nation is that of a religious group bonded by faith.
Religion is the establishing force behind the Jewish national identity. The
existence of a territorially organised nation is irrelevant to the Jewish concept
of the nation.

For 2000 years the Jewish people have been without land but have been able
to retain their distinct identity based on religion. In retaining their religion
the Jewish nation has retained its (national) identity.

Zionism attempts to create a new secular Jewish identity based not on
religion but on land. Zionism abandons the orthodox approach to exile. (In
as much as it deviate from divine providence to take the law into its own
hand, the Zionist project can be understood a posing a threat to orthodox

Jewish beliefs and the Jewish identity.)

Humanitarianism is a common denominator in all religious traditions. In
order to conceive an “ill conceived nationalistic ambition, a shocking
contravention of Jewish religious values was committed by the Zionists”.

In agreement with the Neturei Karta position most orthodox Jews do not in
principle agree with to the existence of a Zionist state. However a range of
opinions exist how to deal with the reality of the Zionist state of Israel.

Opinions range from “positive to operation, to pragmatic acceptance, to total
opposition in every way”. According to the Torah and the Jewish faith the
present Palestinian/Arab claim to rule Palestine is right and just. The Zionist
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claim is wrong and criminal. Neturei Karta attitude to Israel is that it is a
flawed and illegitimate concept.

The noble attendees of I think this outstanding conference on the theological
approach to the confrontation that exists in Palestine, between Zionists and the
Palestinian people. It's my honour and privilege to have the opportunity of addressing
you on this subject and I of course thank our friend Massoud and I'm very grateful
to him for giving me the opportunity of addressing you this afternoon.

Some of the things 'm going to say may duplicate to some degree what my colleague
Rabbi Weiss has mentioned but perhaps with a slightly different stress with a slightly
different approach and repetition does not necessarily mean harm. Its particularly
relevant for me to be able to talk about the theological approach to this matter, to the
matter of the confrontation in Palestine, because the very reason why I and my
colleagues at the Neturei Karta try to make every effort to take part in discussions
such as this is because that we feel we have a religious and religion based
humanitarian duty to publicise our message as much as possible and by doing so to
remove the stain which we feel blots the image of the Jewish people.

Our very raison d’etre is to bring out the practical application of our theological
approach. So firstly I hope we pray that with the creator’s help my words and our
discussions here today can be correct and true in their content and in their
conclusion. Another reason why the opportunity to talk today is important is because
the theological approach does not always coincide with the political attitudes and for
us it is the theological reality and truth, as we consider it, that is all important. Firstly
my friends the short and simple theological message from orthodox Jewry is that
Zionism and Judaism are total opposites incompatible and diametrically opposed.
Zionism is not Judaism in any way and as a corroboratory to this statement though
not strictly relevant to today’s discussion anti-Zionism is not anti-Semitism.

You may note that we do not talk about orthodox Judaism which could imply a
certain brand of a Judaism as opposed to other brands; we talk about orthodox Jewry
, that is the generality of orthodox Jews by this I wish to bring out that our teaching
is that there is only one authentic brand of Judaism, the religion, as has been taught
and handed down through the generations however there are various grades shall we
say of adherence among Jews as regards to our religion regretfully and what I wish to
do is talk to you in the name of orthodox Jews. What is an orthodox Jew? An
orthodox Jew, is a Jew who endeavours to live his life completely in accordance with
the Jewish religion and what is important today is that the Jewish religion and the
Jewish belief absolutely forbids Zionism both on grounds of religious belief and on
grounds of Jewish religious values of humanitarianism as I hope to explain.

Now even if you see and hear on the media what appear to be orthodox Jews
supporting Zionism, as I will explain their approach is an aberration and a distortion
of Judaism it is an absolute departure from the teaching that has been handed down
to us through the generations, Zionism has the ideal and has always dreamt of
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imposing a secular but sectarian state over the heads of the Palestinians the
indigenous population and it is this aim which has resulted in the terrible
confrontation which has cost so many lives both Palestinian and Jewish with no end
in sight unless there is a very radical change

A brief look at the Jewish religious belief point of view, our belief, our teaching is that
we were given our [Hebrew] as its called and it has been taught to us through the
generations by our great religious leaders and against this I want to have a brief look
at the history of Zionism; how it developed and what are its aims. Now our religion
is for us a total way of life showing us how to live a life in our service of the almighty,
it affects every aspect of our life from the cradle to the grave we are taught that it was
revealed to us by divine revelation as described in the bible some three and a half
thousand years ago and that is when the Jewish people came into being. All our
religious requirements; practical and philosophical are set out in the Torah and the
Torah complies with the Bible the Old Testament and the vast oral teaching which
has been handed down to us through the generations. I think it’s relevant for you to
understand also that Judaism does not have a missionary ideal we do not expect the
whole world to adopt the Jewish religion. If one differentiates between the Jewish
belief i.e. the belief in one god and the Jewish religion i.e. the practical requirements
of the Jewish religion one can say that we would hope the whole world would have
the belief in a god, which they generally do but which is being expanded to other
religions where as we are taught that the Jewish practical religion is a requirement
only for the Jews now as mentioned earlier, our religion is a total way of life covering
every aspect of our life now one area and only one area of our religion our belief is
that subject to certain conditions we would be given a land “the holy land” now
known as Palestine in which to live and carry out various aspects of our service of the
almighty. A said number of conditions, the conditions of our being granted this land
were basically that we had to maintain the highest of moral, ethical, and religious
standards; now it is history that the Jewish people did have the land for approximately
the first one thousand five hundred years of their existence however regretfully the
conditions were not fulfilled to the required degree and the Jews were exiled from this
land and what has followed is that for the last two thousand years or so the Jewish
people have been in a state of exile which is decreed by the almighty because they
didn’t maintain the standards expected of them. Now all this was and is foretold in
our torah this state of exile is a situation that exists right up to the present day and
the crux of the matter is that it is a basic part of our belief to except willingly and
with humility that the heavenly decree of exile and not to try and fight against it or
end it by our own hands to do so would constitute a rebellion against the wishes of

the almighty.

Before I go any further I wish to point out something else which is also very basic to
understanding the difference between Judaism and Zionism and that is that the
orthodox Jewish concept of nation is very different to the concept of nationhood held
by most people. Most peoples understand a nation to be a specific people living in a
specific land. The English live in England the French in France and so on, the land
is essential for the identity of the nation, the orthodox Jewish concept of nation
however is different, it’s a specific people with a specific religion and belief, it’s the
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religion that establishes the national identity whether they have a land or not, the
land is immaterial to the Jewish national identity. And this is born out if you think
about it by the fact that the Jewish nation has been without a land for 2000 years but
as long as they retained their religion they retained their identity.

So in practical terms then, we've maintained our identity by virtue of our attachment

to our religion but...we are in exile we are taught that exile means for us this is our
teaching, firstly that Jews must be loyal subjects of the countries in which they live
and not attempt to rule over the established indigenous populations of those country.
Our task is to remain politically neutral and not to impose demands, secondly we
may not also part from our belief and we may not attempt to set up a state of our
own in Palestine this would apply even if the land would be unoccupied as the early
Zionists claimed that it was unoccupied, falsely of course but even if it was so we
would be forbidden to set up our own state and it certainly applies when as is the case
that there is an existing indigenous population, and this is what we have to
understand; this prohibition on us is a basic part of our teaching and we are forsworn
not to contravene it and we are also warned of dire consequences of doing so. This is
what has been taught to us through the generations, from the religious belief point
of view. Now let’s consider the Zionist movement, this was founded approximately
100 years ago mostly by secular people who were discarding their religion but still
retained what they considered as the stigma of being Jews in exile, they considered
that our state of exile was due to our subservient attitude - what they called the ‘golas
mentality’, ‘golas’ (the Hebrew word for exile) — and not by divine decree. They
wanted to throw off the constraints of exile and to try and establish a new form of
secular Jewish identity, not religion based but land based; based on the typical
emotion driven, secular, nationalistic outlook similar to most other nations. Their
policy had as its centrepiece the aim of setting up a specifically Jewish but secular state
in Palestine, but what they were doing was forging a new kind of Jew, in fact not a
Jew at all but something called a Zionist which is a different thing all together, so this
Zionist movement was a complete abandonment of our religious teachings and faith
in general and also an abandonment of our approach to our state of exile and our
attitudes to the peoples among whom we lived. So the practical outcome of Zionism
in the form of the state of Israel is completely alien to Judaism and the Jewish faith.
In fact it may be of interest to know that the very name Israel was originally meant
to denote the children of Israel i.e. the Jewish people, that name was usurped by the
Zionists for popularistic reasons and for this reason many orthodox Jews avoid
referring to the Zionist state by the name Israel. So it follows that from the belief
point of view Jews have no right to rule today in Palestine and it is relevant, that from
our approach that we have no right to rule in any of Palestine, ruling out the political
so called “two state solution”.

A further vital point is that the ideology of Zionism does not rely on divine
providence but takes the law into its own hands and tries to force the outcome with
their own force and form a state, and this is completely contrary to the approach of
the matter of exile which our Torah requires us to adopt as handed down to us by our
religious teachers. Now that’s from the religious belief point of view now let’s consider
the Jewish religious values of humanitarianism and as I mentioned earlier this is I
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think the common denominator between all religions. The Zionist ideology was and
is the force to form a state irrespective of the cost in life and property to anyone who
stands in the way. So we have a fact that in order to achieve an ill-conceived
nationalistic ambition, a shocking contravention of Jewish religious values of
humanitarian justice was committed by the Zionists in setting up an illegitimate
regime in Palestine completely against the wishes of the established population, the
Palestinians depriving them of their self determination in the land theyd lived in for
centuries and which almost inevitably had to be based on large scale theft and loss of
life. The religious view is that one must have compassion and consideration for one’s
fellow man. Depriving a people of their home and country is totally contrary to this
requirement. So there you have the two approaches, Zionist and orthodox Jewish.
Most orthodox Jews accept the Neturei Karta view to the extent, this might be of
interest to you, of course when I say orthodox Jews there are various shades of
orthodox Jews but as a sort of basic guideline, Jews who look like me. Most orthodox
Jews accept the Neturei Karta view to the extent that they do not agree in principle
to the existence of the Zionist state and wouldn’t shed a tear if it came to an end,
although it has to be admitted that there are a range of opinions as to how to deal
with the fact that for the time being the Zionist state of Israel does exist. And these
opinions range from positive to operational, to pragmatic acceptance, to total
opposition in every way, the latter of which being the Neturei Karta approach.

There is an additional Zionist phenomenon which I referred to briefly before and
that is the religious Zionist. Now these are people who claim to be faithful to the
Jewish religion but they have been influenced by the Zionist, secular, nationalistic
philosophy and they have added a new dimension to Judaism and this is Zionism,
which is the aim of setting up now and expanding a state in Palestine, they have
added this, they have bolted this on to Judaism. I call it Judaism Plus. They claim that
this is inherent to the Jewish religion, but the fact is as explained earlier and is clear
to every unbiased student of the Jewish religion that this is absolutely contrary to the
teachings of our great religious teachers as handed down to us through the
generations. And from the humanitarian point of view, the religious Zionist ideology
too is to simply force their aim irrespective of the cost of life or property of anyone
who stands in their way, and this is all the more shocking as it is done in the name
of religion. Whereas in reality, in reality, there is a totally contrary requirement of our
religion, and that is to treat all peoples with compassion.

So to sum up, according to the Torah and the Jewish faith, the present Palestinian /
Arab claim to rule Palestine is right and just, the Zionist claim is wrong and criminal.
Our attitude to Israel has to be that the whole concept is flawed and illegitimate. But
there is one more problem, and that is that the Zionist has made a tremendous
impact on a large proportion of the Jewish people. And have in fact made themselves
appear as the representatives and spokespeople of all Jews, thus with their actions
arousing animosity against the Jews. And then those who harbour this animosity are
accused of anti-Semitism. Zionism has ensnared and entrapped, regretfully a large
section of the Jewish nation. In order to liberate ourselves from this entrapment, it
has to be made abundantly clear that Zionism is not Judaism. Zionism, Zionists
cannot speak in the name of Jews. Zionists may have been born as Jews, but to be a
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Jew also requires adherence to the Jewish belief and religion. Opposition of Zionism
and its crimes do not imply hatred of Jews or anti-Semitism. On the contrary,
Zionism itself and its thieves are the biggest threat to Jews and Judaism, and are the
biggest cause of anti-Semitism, or so-called anti-Semitism, in the world today. I say
so-called because, thankfully the old fashioned, that there has been over the centuries,
what I called the old fashioned bigoted form of anti-Semitist, thank Semitism,
thankfully, since the Second World War, that has become almost non-existent I
believe. But what has grown has been an anti, an anti-fearing against, what is, against
the Zionist way of dealing with things.

My friends a central part of theology and religion is prayer. We pray for an end to
bloodshed, and an end to the suffering of all innocent people, Jew and non-Jew alike
worldwide.

I'd like to finish with the following words. We would wish to tell the people,
especially our Arab neighbours, that there is no hatred or animosity between Jew and
Arab. We would wish to live together as friends and neighbours as we have done so
mostly over hundreds even thousands of years in all the Arab countries. In fact, over
the years it is a historical fact, that when there was terrible persecution in Europe, the
countries of refuge, were Arab and Muslim countries. And it was only the advent of
Zionist and Zionism that upset this age old relationship. We are waiting for the
annulment of Zionism, and the total, hopefully peaceful, dismantlement of the
Zionist regime, which would bring about the end of the suffering of the Palestinian
people. We would welcome the opportunity to dwell in peace in the Holy Land,
under a rule which is entirely in accordance with the wishes and aspirations of the
Palestinian people. May we soon know it the time, when all mankind would be at
peace with each other. Thank you.
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The Most Egregious Crime in
Modern History: Palestinian
Displacement

May El-Khansa

“Marsad” Association for Human Rights, Beirut
Abstract

Advocating for the right of return for Palestinian refugees to be effected by
the international community and compensation to be provided, the author
suggests that anything less would b e a failure to acknowledge the scale of the
crisis and would undermine attempts at security and stabilization in the
region.

The history of the displacement is summarised, and three key factors
regarding the failure to implement international resolutions are discussed,
namely: the ideological role of Zionism in perpetuating a neo-colonialist
project; the fear, on the part of Palestinian advocates of transforming the
discourse on Palestine from a political one to a humanitarian one; and a
failure on the part of the international community to understand
international legal provisos regarding refugees and / or a failure to
implement them.

During the first conflict between the Arabs and Israel which arose in 1948, Israel
occupied 77.4% of the Palestinian territory and forced 800 thousand Palestinians to
migrate out of their own land. These were so far displaced to other regions in
Palestine such as the West Bank and Gaza Strip or to the adjoining Arab countries
like Jordan, Syria, Lebanon, Egypt, and Iraq. Later on, with the outbreak of the 1967
war between the Arabs and Israel, the Zionist government occupied the other
Palestine territory forcing a great number of Palestinians who had been living in the

West Bank and Gaza Strip to leave for Jordan.

Although the problem of the Palestinian refugees started approximately a quarter of
a century ago, it remains the most important and vital problem which threatens,
generally, the international peace and security and, particularly, the regional security
in the Middle East. Therefore, the plight of refugees deserves of course to be one of
the most foremost interests of the Arabs and the Islamic world.

In fact, the displacement of the Palestinian people from their homeland by the
Zionist represents mostly an egregious crime in the modern history; a minority of
foreign people had attacked the majority expatriating them from their houses and
altering, on purpose and with prior plan, the architectural and demographic
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structure, under the political, military and financial support of the occidental States
and the World Zionist Organization.

Resisting against the violence of the war, and of the numerous terrestrial and air raids
against the displaced Palestinians and despite of the occupation, 88% of the
Palestinian population is still living in the Arab territory; the majority of whom lives
in the neighbouring countries, almost 46% of them refuse to leave their homeland,
and 42% are dispersed in the adjoining Arab countries. As to the other 12%, i.c. one
million citizens, half of them live in the other Arab countries and the others
immigrated to Europe and America. It is important to notice that all these people are
highly qualified, educated and skilled; this fact has allowed them to reach high

ranking positions in these countries.

In 1948, the Zionist forces had pushed under arm threats the inhabitants of 530
cities, villages and tribes to leave their houses and occupied again an area of 18.6
dunnums (18600 million sq/m), i.e. 92% of Palestine total area, perpetrating more
than 35 massacres to facilitate the domination over the whole country. Moreover, the
latest statistics have shown that 89% of villages had been displaced due to Zionist
military acts, 10% due to the psyche war (the method of frightening and terrifying),
and only 1% have left according to the inhabitants decision, but all of them reclaim
now and insist on the right of return.

Most of the settlement projects and the political, regional and international
compromises which were dated from a long time ago and were over passed or those
that were still put forward on the negotiation table failed to neglect the cause of the
Palestinian refugees or to underestimate its importance because coming to a fair legal
solution seems very urgent particularly when the Palestinian populations arrived to,
due to their national and popular movement, defeating all the attempts of
nationalization which aims at expatriating the Palestinians from their homeland.

They also overthrew all the trials to oppress the right of return by referring to the
resolution n°194 of the international legitimacy. However, with the serious insistence
on the resistance and the reinforcement of their geographic and political existence,
the Palestinians prove day by day real perseverance and confirm that the Palestinian
matter is still a living one that raises debates in the International Community and in
its relevant institutions and that it will stay alive in the conscience of all the free
countries that refuse ignominy and injustice. Hence, the displaced Palestinians
“Shatat” claim further the implementation of resolution n°194 which guarantees the
Palestinian refugees’ right of return and the instant application of resolution n°237
which stipulates the return of the migrating Palestinians who are frustrated from their
rights and are subjected to the Israeli arbitrary, oppressive procedures and to the
policy of evacuation adopted by Israel aiming at evacuating the land from their legal
and original owners.

In view of the settlement projects that try to solve the conflict between the
Palestinians and Israelis, many versions have been talked about as a fair solution to
the problem of the Palestinian refugees with disregard to the international resolutions
194 and 237. Moreover, Israel has conditioned the omission of the right of return as
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the base to the end of the Arab-Israeli struggle and the establishment of an
independent Palestinian State, in an attempt to shirk from the Israeli government’s
legal and moral responsibility toward the plight of the Palestinian refugees’
expatriation and the lands and property expropriation, transferring all of them to the
Zionist bands in order to build the basic structure of the Israeli occupation and State.

Under the international resolution n° 194, the establishment of an independent
Palestinian state in the occupied territory of 1967 does not represent a prejudice to
the right of return which won’t be given up under any pressure. Thus, according to
the independence declaration, Palestine is “a State for all the Palestinians wherever
they are, where they developed their national identity and enjoy the equal rights”. In
reality, this establishment and the incorporation of the complete sovereignty on the
land of Palestine will raise the national identity, the Palestinian existence and the
historical rights and will enhance the continuous struggle for the implementation of
the right of return by clinging to this right and confirming the compliance with
resolution n® 194, plus exerting pressures on the Zionist government to respect the
implementation of the above-mentioned resolution.

In addition, such procedures will enforce also the role of the United Nations on the
problem of Palestinian refugees and the maintenance of the right of return in its
resolutions as a personal right, in principal, that cannot be subjected to replacement
in any convention or treaty and cannot be diminished by the establishment of the
Palestinian Independent State.

Furthermore, this right represents a collective national right that concerns the
Palestinian citizens as well as the refugees. It constitutes also a civil right that imposes
the restoration of property, a political right that requires the establishment of
citizenship, a national right for being one of the bases that incarnates the right of self
determination for the Palestinians to constitute their own independent country and
to come back home with regards to both the rights of return and compensation.

Although the world wide, international and Arab support to the refugees’ rights of
return and compensation, as individual and collective rights guaranteed by the
international law and the United Nations resolutions, the International Community
has failed until now to take serious and effective steps towards this internationally
recognized right, while all over the world the international community has solved
similar problems in different places where populations were subjected to racial
cleansing policies, expatriation and eradication. For instance, the International
Community has returned the refugees of Vietnam, Guatemala, Salvador, Rwanda,
Croatia, Bosnia and Kosovo to their countries, but it does not move to bring back to
the Palestinians their right in recuperating what Israel has taken from them and to
help them return to their country.

The international community has instead of this called the two unequal parties, the
Palestinian and Zionist occupation, to a “peace process’, instead of applying the
international laws, the United Nations resolutions and the rules of general justice
applicable in other regions of the world.
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Worth mentioning that the last two decades of the 20th century witnessed the return

of millions of refugees to their homes in Africa; South Africa, Namibia, Mozambique
and other African countries, to many countries in Asia; in middle Asia and in South
East Asia and finally the return of custodian refugees to their cities and villages due
the international military interference, known today by ‘humanity interference’.
Though the case of the Palestinian refugees represents one of the oldest and most
dangerous matters in the world, it remains unsolved. In spite of being the only
conflict to have gotten obvious UN resolutions on their right of return, the
Palestinian refugees are the only ones in the world who didnt benefit from the
positive developments that occurred in the planet and helped millions of refugees to
regain their homelands. This fact can be referred to three factors:

1- The Zionist ideology of settlement and the annexation of all the Palestinian
territory built on Zionist colonial and ideological basis and incorporated by the
expatriation of the Palestinians from their lands by different means and the
resettlement of other foreign population. Then, the hostile Israeli policy, supported
by the biggest colonial countries, comes to refuse the admission of the Palestinian
refugees matter and to deny their legal right in the voluntary return.

2- The Palestinian authorities’ fear of the alteration of the Palestinian matter’s
character, transforming it into a humanitarian matter and depriving it from the
political character, was behind the lack of concentration on the refugee matter as an
independent one. However, this cause seems to be disintegrated from the purposes
and the fields of the other conflict matters, a case that retains its own and special
mechanisms, laws and dimensions. Therefore, such a plight should be turned into a
major political and human case which exerts pressures on the States, responsible for
the refugees’ tragedy, and on the International Community conscience pushing it to
mobilize.

As a result of the ineffective dealing with the refugees’ plight, the matter has been
placed at the end of national priorities instead of being the most important of them
all and was replaced by intensive slogans with high rank. However, this position was
not more than a baseless illusion; the importance is the refugees’ return no matter if
this took place under political or human slogans. In fact, the return of any group of
refugees would be able to protect the territory, to reduce our endurances and to
approach the achievement of the victory. Still our primordial purpose is to let the
world know how important the refugee matter is, and that the existence of such a
problem threatens the stability and the security in the region.

3- The ignorance of the international system on the refugees’ protection, its
mechanism, its legal document and how to deal with it. Therefore, the elimination
of the Palestinian refugees from such a system becomes possible and decisive, a
decision that was stipulated in paragraph (d) article 1 of the 1951 Geneva
Convention relating to the Status of Refugees. Worth mentioning that the Egyptian
and Iraqi delegated ministers had voted in favour of this elimination! No one knows
if this resulted from ignorance or collusion, but it is quit clear that the Arab countries
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had voted before in 1948 negatively to the resolution n°194 that stipulated in its
paragraph 11 the necessity of return of the Palestinian refugees and the payment of
compensation for loss of property and damages. So the Palestinians were the only
group to be out of this system that takes the responsibility to protect the refugees in
the countries where they lived and helped some of them to find their way home.

Besides, the ignorance and the wrong estimation of the value of the refugee problem
in our conflict with Israel, to its international dimensions, and to the lack of
experience and the inability to control the refugees struggle with all its characteristics,
factors, dimensions, and specific laws, added to the silence of Arab countries, ended
with the withdrawal of the refugees return slogan from the international instruments
those things that have facilitated the mission of Israel who replace the slogan of the
refugees’” return with the slogan of the Jews’ return to the promised land. And in
order to facilitate a comparison between the way we deal with the case of refugees and
the ways that Israel follows to delude international public opinion, the World Jewish
Organization (Zionist lobby) has issued a card or a sticker which holds the picture of
Einstein on which they jetted down one word “the refugee”.

But what hurts the most and excites the rage isn't the fact of the ignorance of the
political and factional authorities, the jurists and diplomatists in international system
relating to the protection of refugees only, but the fact that after fifty years of
displacement and neglect of the Palestinian refugees matter, there are some who insist
on ignoring and hiding the truth from others. The case is no more a political one
neither a human cause that may stimulate the public opinion to take serious steps in
order to put an end to this huge human injustice, and all this is supported by the
position of the United States administration that stands against the return resolution
and supports its ally, Israel, to wipe out the traces of the cause.

So, the matter of the Palestinian refugees has arisen and becomes the essence of the
conflict that marked all the phases of the Palestinian plight which remains the most
unsolved dimension in spite of all the trials aiming at finding a just settlement.
Accordingly, giving a fair and global solution under international legitimacy to
implement the right of return and compensation seems to be the first step on the way
to securitize and stabilize the region and the main condition to solve all the other
cases.

68



PART THREE:

The Right to Resist

This section sets out the theological arguments in Christianity and Islam. Rima
Fakhry looks at Islamic concepts of freedom and sets out how freedoms usurped can
be regained within an Islamic paradigm. She uses the experiences of the Lebanese
resistance and the Palestinian intifada to elaborate on these concepts.

Ghada Ramahi takes the idea of resistance as a God-given right back to Islamic
concepts of Haq i.e. truth and right. Contrasting this with the current lexicon of
rights the genesis of which comes from a state system that self-appointed itself the
authority to delegate rights, Ramahi argues that regardless of what rights are thus
assigned, the right to resist is inherent. This immanence of the right to resist is God-
given to all humans and when people are oppressed to extremes — regardless of who
they are and whomsoever oppresses them - this right is one that many will feel
justified in fulfilling.

Archimandrite Attallah Hanna outlines the nature of Christian Muslim solidarity and
the shared experience of oppression. He highlights the commonality not only of
experience but the theology of liberation, and the duty upon Christians as part of
their faith, to resist oppression. He argues that implementation by the faith
communities of this right not just locally but globally, would resolve the Palestinian
struggle.
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Towards a New Theology for
Freedom: The Effects on Palestine
Rima Fakhry
Political Council, Hizbullah, Lebanon

Abstract

The author sets about defining freedom in the Islamic view, and ways of
retaining the freedom usurped by oppressors. She contextualises them within
the framework of Lebanese and Palestinian experience.

The author examines the factors that forced the Lebanese and Palestinian
nations to choose military resistance, discussing Zionist identity, as well as an
exposition of the resistance and Intifada outcomes including the: success of
Lebanese resistance; effects of the Palestinian Intifada; deterioration of the
economic basis of the Zionist state; human casualties; and the shaking of the
military ideology for the Israeli Army.

In The Name Of Allah

Introduction:

In order to confront the Israeli aggression on land, man, and integrity, the great
thoughtful resistance of Lebanon based its principles on faith in God and on
commitment to the real Muhammadian Islam has been put into action since 1982, and
all views around the world now are turning their faces to the resistance after proving its
success and its effectiveness in the battlefield.

Who are these people? What is their religious and thinking background?

Why are they ready to offer all these sacrifices to get back freedom and integrity?

Hardly had the interrogators quenched their wonderment, when soon the Intifada of
Palestine lit the sky of liberators based on faith in God and devoted to Islam’s principles.

Many years have passed and our new era is one where oppression and injustice have
spread all over the earth and where Lebanon and Palestine have presented two prominent
examples of resistance.

A dignified successful vision of freedom which has given us victory and
triumph can only be made through religion and belief in God, his laws, and principles.
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In this debate, I'll show briefly the unique experience of the resistance, and state some
reasons that help it achieve success and free the Lebanese and Palestinian people. We
greatly hope that this resistance be a good example for all oppressed people to follow.
And we hope to see justice spread all over the globe.

Defining Freedom According to the Islamic Perspective:

God has created humans with different natural potentials and motives among which his
unlimited desire is to be totally free from any restraint. As a result, every being searches
endlessly for his freedom within the moral scope by dispelling all the impediments that
may block his potential and willingness to precede to the wide infinite heavenly
universe. Not only does the human look for freedom within the moral scope but also
within the social one. So he tries to wipe out all the obstructions that could stand in his
way from having comfort and luxury. This goes on with his scope of freedom in Fukih,
history, and rightfulness. Though freedom differs in its scope and applications, it still
has one definition in different areas. The linguistic and knowledgeable definition of
freedom is the same which means the absence of captivity and restriction. Such
definition was recurrently used in the Islamic literature. In fact, there are firm beliefs in
the Islamic enactment that says freedom lies in the origin of human life until slavery is
confessed or accepted. Since religion has the priority in our life over freedom, it should
direct and define freedom.

Imam Ali (p.b.u.h.) said:

“Oh, people, Adam has not given birth to a slave
male or female, but all people are free.”

This saying explains that freedom is a real rooted truth of the humanity, and every
individual is born with the right to live freely irrespective of his\her race, religion or sect.
Moreover, any person who reviews Quraan verses and holy sayings for the prophets and
Imams will find that it is full of freedom’s talking. These verses and sayings considered
freedom as:

-_Islam’s endowment, “Allah has sent his servant testimonial verses to lead you from
darkness into light.” *

- A divine bless and duty, ““freedom is a heavenly trust that God has specifically given
to us.” (Imam Khomaini p.b.)

-_An indispensable condition for all types of modernization and development. There is
no way for any oppressed people to be civilized, developed or modern without freedom.

Therefore, this affinity, desire, and nostalgia towards freedom exists in every human
being. But, unjust and haughty leaders try to chain this desire for they are afraid of
having free men in society, so they try to usurp all kinds of freedom to be able to control
the resources and potentials of all peoples and countries.
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Islam at every time speaks of an obvious rule which is “God has entrusted Adam’s
son to do all his affairs unless he humiliates himself.”

It is forbidden for Man to accept degradation and slavery for his fellow man, but it
is his wajib to do all his best to regain freedom for his fellow man.

“All free men in the world must know that they have to offer a valuable
price for Liberty and independence in case they wanted to stand bondless
from any power or great nation.” Imam Khomeini (p.b.u.h.)

-_Therefore, in Islam there are unchangeable facts that could be summarized as
following:

- Man is free.

- It is an obligatory duty to retain freedom and preserve it in case it is usurped.

- Every individual has to do his best to guard his freedom within what Islamic
Shariaa conforms to him.

The Possible Means that Could be Used to Restore Usurped Freedom.

According to what has been mentioned, Man has to use any method or style that
conforms with the Shariaa in order to regain the lost freedom. After looking back at
the long historical experience of different peoples all over the world, we come to
deduce 2 kinds of ways to restore freedom. The first is negotiations and diplomacy,
and the second is the resistance. This resistance has many levels that starts with
rejecting to deal with the enemy to civil protesting until it reaches its higher stage as
a military resistance. The people of a country, circumstances, the enemy and other
considerations determine what type of resistance to choose.

Our Experience in Lebanon and Palestine as a Real Example

First since freedom is a right for every community and individual, second since each
person must do their best to restore the usurped freedom, and third since gaining
freedom is restricted to negotiations and diplomacy or resistance with all its levels,
two experiences shone out as representatives of present-day resistance. These
experiences are the Lebanese resistance and the Palestinian Intifada. We have chosen
these two sample experiences to investigate because of the common grounds between
them. Both face the same enemy, Zionism, and the two countries have defended their
freedom in many ways.

First: Palestine

The Zionists occupied Palestine in 1948 and announced the name of their country.
Since then, they have started to commit massacres against Palestinians and to
prosecute mass expulsion of the natives towards the nearby countries, Lebanon,
Jordon, Syria and Egypt. Since that time until now, the Arabs and the Palestinians

72



have used the diplomatic style, negotiations, with the help of the International
Security Council. The Palestinian case was considered one of the complicated issues
in that it was scheduled at the top of the work lists of the United States President and
other European presidents. The International Security Council issued tens of
resolutions about Palestine and Palestinian people; some of which ask Israel to
withdraw from some land that had been occupied or what is known as 1967 lands,
while some other resolutions ask for the right of the Palestinian to come home.
However, since 1948 and until our day, Palestine is still occupied and Israel did not
withdraw even from 1967 lands adding to the refugees who are dispersed and who
are living in refugee camps in the neighbouring countries.

Therefore, after 57 years of diplomatic work, the Palestinian people have not been
liberated yet, and all of us know their pain and tragedy and I wish that I had a chance
to talk about it. Different from diplomacy, the Palestinians had undergone a
weaponry intifada experience. The first intifada forced the Zionists to start
negotiating with the Palestinians and other Arab countries. Of course, that was likely
to be a manoeuvre that sought more time and to disperse powers, so the Zionists were
the winners as the first intifada stopped and they prepared themselves again.

In contrast, the second intifada still exerts pressure on the Israeli entity and forces it
to admit to withdrawal from Gaza, according to Sharon’s plan, even if this is not what
Palestinians look for. (Furthermore there would be presentations of some facts
concerning the effects of the intifada on the Zionist entity).

Second: Lebanon

Since the occupation of Palestine by the Zionist, the Lebanese land, people and
sovereignty have been exposed to attacks. Because of the Zionistic massacres in all
towns and villages, thousand of martyrs died, adding to the absence of secure feelings
by the Lebanese citizens not forgetting the recurrent materialistic losses such as
agricultural lands, roads, water dams and other public plants. With each attack the
Lebanese government used to hand in a complaint for the Security Council that in
turn issued condemnatory resolutions against the attacks and called to give it up. Yet
all fell on a deaf ear. This continued until the Zionist occupied a great part of the
Lebanese land and in 1982 they occupied the capital Beirut. Hence, the 425
Resolution was enacted and it states that the Zionist entity must withdraw from
Lebanon up to the international territories. Since 1982 and up untl 2000, this
resolution was just a discourse and was not attended to by the Zionists. 18 years
passed and the Zionists were still occupying our land, meanwhile the international
resolutions were issued one after the other.

So What Expelled the Zionists from Lebanon?

It is crystal clear and all of us know very well that the military resistance did, a fact
admitted by the Zionists themselves.
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What Urged the Lebanese and the Palestinian People to Choose Military Resistance?

Simply, it is experience lived by both people on one hand, and the Zionist identity
on the other.

The Zionist Identity:

Since its existence and until now, the Zionist identity is based on some superstitious
and fabricated racist set of beliefs, to run its Zionist project in Palestine and the
world. They consider themselves “the chosen nation” that God has chosen specifically
from all other people to be the leaders of others and enslave them. Thus, according
to these beliefs, all others are worthless people unless they offer the chosen nation
some services. That is why you would see them despising all other religions and
considering themselves to have the right to do anything for their interest and benefit.
When the Zionists try to defend their forcible seizure of the Palestinian land, they
deal with the Palestinian people as if they are nonsensical and primitive who don’t
deserve to have a country. As an example, here are some words from the Zionist
researcher “Israel El Dad” that talk about his denial of the Palestinian people: “Could
there be a kind of comparison between the rich Zionistic existence and the
Palestinian nation? Who are the Palestinians? What is this nation? What are its
distinctive and mental features?” ¥ Therefore, such a haughty arrogant figure who is
not ready to acknowledge others and living in a world were only might exists and
international resolutions disappear, in such a world and facing such an enemy, which
way could the sensible people choose to restore their freedom?

An Analytical Approach to the Resistance and Intifada Results.

The military resistance had left wide positive results on the struggle movement with
the Zionist enemy, noted by the great sacrifices offered in both Lebanon and
Palestine.

- The resistance in Lebanon generated freedom and prosperity.

The resistance was able, even before the “Israeli” withdrawal from the country’s land,
to enforce a panic equation on this enemy in which the “Israeli” army had to guard
against before undertaking any attack against the Lebanese free land. And this
equation was crystallized by what was named as “April’s Arrangement”, in which the
“Israeli enemy was prevented from inflicting any attack on any civil site at the risk of
attacking the Israeli settlements in north occupied Palestine.

Such panic equation that was enforced by the resistance in Lebanon protected
Lebanese civil people and economy, tourism and infrastructure. And while Lebanon
was an unsafe place especially for foreign tourists, because of the “Israeli” invasion on
its land and facilities, and of the incessant offences, it turned out to be the safest place
among the countries. Also, it attracted one million tourists in the last year. In
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addition to that there was an increase in the national and international investments
rates, and the rebuilding of its infrastructure in most of its land.

As a summary, it could be said that the resistance weapon confronting such a haughty
enemy as the Zionist refreshed all Lebanese sectors and its installation in Lebanon
offered more than 1400 fighter martyrs during the jihad period, thousands of the
civil martyrs, and huge economic and developmental destruction. But the result was
the withdrawal of the enemy from its land. Therefore, due to the Lebanese example,
the prestige of the miracle army that was never ever defeated was ended. And the
pieces of evidence are many. Let’s notice some of the Israeli phrases about their way
of dealing with the Lebanese trouble as presented in their own press.

-_“We are defeated in the war in Lebanon. This is how Lebanon conquered us
deeply.” (Haarets 1812\2000)

-_“We lost this war in Lebanon. It’s easy to feel the panic and depression of the
soldiers’ families.” (Haarets 15\212000)

The effects of the Palestinian Intifada :

The Palestinian Intifada has not come to an end yet, however, I find it necessary to
present some statistics that show the positive effects of the Pal. Intif along the path of
liberating both the land and the men/women from the Israeli occupation (the
Intifada revived as a result to the failure of all the diplomatic talks and negotiations).

1- Deterioration of the economic components in the Zionist Entity :*

The outbreak of the Palestinian Intifada, by the end of Septenmber 2000, led to a
confusion in the economic, financial, and monetary policies in Israel, hence the cost
of occupation increased.

- The economic growth rate decreased from 6% to 2%. This affected the income of
the Zionist settlers by decreasing their share of the annual GDP by 3% (between
2000 of 2002).

- In the construction and building sector, construction decreased by 10.5% in 2001
which led to the increase of unemployment from 8.4% in the year 2000 to 11% in
2003.

- The effects of the Intifada were seen clearly as the tourist facilities closed down and
the number of tourists decreased greatly.

As a result tourism returns decreased by 7 billion $ in the 90’s to 500 million $ in
2003.

We would like to mention an assessment given by the vice-president of the research
department at the “Bank of Israil” Michael Streetenky who said: “In terms of dollors,
the Intifada costed us the loss of 23 billion $. A huge sum that overweighs the
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American monetary aids and the budget decreases. Furthermore, every middle-

> »

income family lost 14.500$ over the last 3 years as a result of ‘Al Intifada’ .”

2- Human Losses

Al Aksas Intifada witnessed a qualitative development. It developed both its
operations and its weapons. Consequently this raised, the human and material losses
on the enemy’s behalf while it decreased the Palestinian sacrifices. Comparing the
enemy’s losses with those of the Palestinian people’s sacrifices, we notice that between
29/9/2000 — 19/8/2003, The enemy lost :

711 casualties (militants and settlers)

5400 wounded (militants and settlers)

While the Palestinian martyrs were 170 martyrs among the militants in addition to
hundreds of martyrs among the civilians (women — children, and elderly).

3- The military faith of the Israeli Army:

The most important consequence to the Palestinian Intifada was pushing the “Israeli
military strategic premises” on which the Israeli security theory was built.

How did this become apparent ?

The military strategy of the Zionist entity supposed, until a few years ago, that they
were capable of “winning the battle without having to go through it”, based on a
conviction that the Palestinians consider the Zionist army as a superior and strong
enemy and that the Palestinians are dominated by fear, thus they will absolutely be
defeated in no time .

The resistance’s experience marvelously destroyed the legend of the “undefeatable
army’, to the extent that children started to make fun of that legend.

The act of resistance changed the rules of the game. Eventually, the Israeli army had
to take several measures in the battle field.

Here are the most important changes:

1- The enemy had to forgo the principle of the striking first, because it proved futile
against the resistance’s operations .

2- The enemy had to defend “Israeli” from inside its territories and not from the
outside for example :

- The Israeli army had to deploy intensively along the Northern border in fear of any
penetration by the Islamic Resistance.

- “Almirsad (1) “ plane sent by the Islamic Resistance twice to fly over the occupied
Palastinian territories; thus, it challenged the Israeli arrogance and its high-tech
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military technology. The resistance made the enemy helpless: unable to protect its air,
unable to protect its borders, and unable to control the occupied territories.

- Taking extensive measures inside Telaviv to reduce the danger incurred by the
Palestinian Resistance’s operations.

3- A loud argument emerged assuring the need to look for new means to rebuild the
Israeli deterrence power which dwindled as a result of the resistance’s and Intifada’s
strikes. The most expressive quote that reflects that situation was made by one of the
Israeli strategy experts,”The deterrence’s image of Israeli is doomed to vanish and
the continuation of the Intifada makes this image deteriorate even more, and with
every passing day Israel is belittled as it fails to stop the Intifada. This inability
leaves us more vulnerable, more confused, and more susceptible to pressure an
internal partitions.”™

4-The resistance proved the reality of its saying, “It is possible to overcome the
qualitative superiority of the Israeli army in the battlefield. And it is possible to turn
this superiority from a helping factor into a source of confusion that hinders the
army’s motion in the battlefield.

5- The resistance revealed the fragile side of the Israeli society, and it shed light on
many of the discrepancies on the psychological and moral level.

6- The enemy admitted that the resistance imposed a new formula that
counterbalanced the enemy’s abilities in terms of deterrence and panic. So the Israelis
assumed a defending position and they were obliged to abide by the conditions
imposed in the battlefield.

Conclusion

In light of the above, the resistance proved effective in imposing a new formula of
terror upon this arrogant enemy. An enemy who refuted all treaties, charters, and
commitments. An enemy who proved to be disrespectful of the United Nations and
its institutions as long as their resolutions did not meet the zionist’s interests solely.
Accordingly, scientific reasoning is the only means by which the Palestinians can
regain their complete freedom, and by which they will achieve victory. And this was
dictated in the human rights charter which acknowledged for all the peoples of the
world the right to live freely on their land.

Moreover, any peoples who were deprived of the right to live freely are acknowledged
the right to resist in order to regain their freedom. What has been accomplished so
far motivates all those who are sincere to the subjugated and oppressed people to
support the Palestinian people in their endurance and in their perseverance along the
path of “aljihad”. Maybe it’s the end or at least the beginning of the end of this
oppression and injustice.
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And according to a saying by Amir Elmouminine Ali Ibn Abi Taleb (pbuh):

“There is life in your death as conquerors, and there is death in your life when you
are conquered.”

Genuine life is what all the fighters and martyrs of Palestine will achieve and true
death afflicts the living defeatists and languids.
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Who Gives the Right to Resist?
Ghada M. Ramahi

Researcher in History and Philosophy of Western and non-Western sciences, New
York, USA.

Abstract

Contemporary state systems have appropriated the authority to delegate
Rights to people.

As a result human rights have been reconstituted, modified, manipulated and
delegated unjustly in the interest of political power.

At the 15t anniversary of the death of Shaikh Ahmed Yaseen & Dr Abdul Aziz
Ranteecie (leader of Hamas) the question needs to be raised as to what makes
educated men with significant earning potential take the difficult and
treacherous path of a freedom fighter

Hizbullah, Islamic Jihad, Hamas etc are political players whose reality and
political significance can not be denied.
We need to understand the driving force behind such organisations.

They are driven by an instinctive sense of injustice and an innate right to
resist; just a child is driven by an innate but unarticulated sense of injustice
when it has his/her toy snatched, taken or stolen. The child resistance in the
form of tears, tantrums, fighting for the return of the toy is driven by
instinct.

Islamically, through the language of Arabic, the word Hagq is used to mean
Right. Haq connote only just Rights and the word is derived form
Absolute/Divine Hag—Allah. Hence one’s Haq implies divinely bestowed
‘Just Right'. Not every Right is a Haq but every Haq is Right. The Haq to
resist is the driving force behind Hamas, Islamic Jihad, Hizbullah. Having
the Haq to resist is to object to something that is unjustly being forced upon
you.

In its attempt to reconstruct humanity, the contemporary state system has given itself
the authority to delegate rights to inhabitants of the Earth. In the process, human
rights were reconstituted, modified, invented and delegated unjustly. The result is a
term which is very vague, elastic and quite subjective. Some rights are luxurious and
frivolous while others are instinctive and essential for survival. One person’s Right
might be to get freshly cut flowers delivered every morning to decoratﬁ the table while
having breakfast on the balcony of an exclusive apartment on the 39™ floor of a high
rise over looking the skyline of the city. While another person’s right might be limited
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to securing clean running water and sanitized sewage system. One person’s right
might be to renew the car every year, whereas another person’s right might be to
simply exist!

Not only are reconstituted rights relative, but also manipulated and politically
designed depending on ethnicity, nativity, race, sex, religion, language, natural
resources, and other classification that fits the grand chessboard of the powers to be.
So, the issue here is what constitutes a Right and who has the authority to define it
and consequently delegate it.

In its capacity as a subsidiary to the contemporary state system, the United Nations
became the arbiter of human rights. In fact, it presided over the production of the
Universal Declaration of Human Rights. However, a minor problem emerged! The
UN has never been an objective impartial arbiter. A stark example is Resolution 194,
Article 11, which is supposedly the reference for “the right to return”, According to
Answer.com, “the resolution (actually only Article 11) has been increasingly quoted
by the Arabs, who have interpreted it as a ‘right of return’ of the Palestinian refugees.”
So what is it about this article that is open to different interpretations?

The ambiguity of the wording of the first stipulation of the article calls for a closer
examination. The paragraph is worded ambiguously without any specifications
regarding who precisely has the “right to return”, whereas the second stipulation
specifies precisely who should be repatriated, resettled and compensated..... The
Palestinians! Therefore, the vague first stipulation was not meant for the Palestinian
refugees, rather for the Jews who should have the “right to return” since they were
refugees in diasporas for the past 2000 years. This means that someone who had
never belonged to the land of Palestine nor lived in it was considered as a refugee
awarded the “right to return”, whereas Palestinian who were uprooted from their
homeland were, or actually are still, offered other alternatives apart from a return!

With this insight, one can understand why the state of Israel first welcomed the UN
Resolution 194, article 11, and later continued to ignore it. Furthermore, UN
resolutions are not obligations, rather recommendations AND are always open for
different interpretations to the disadvantage of those who are on the receiving end.
Having said the above, let’s look at UN Resolution 194, Article 11 as it appeared on
answer.com,

“The General Assembly,
Having considered further the situation in Palestine,
[Articles 1 through 10 are listed]

11. Resolves that the refugees wishing to return to their homes and live at
peace with their neighbours should be permitted to do so at the earliest
practicable date, and that compensation should be paid for the property of
those choosing not to return and for loss of or damage to property which,
under principles of international law or in equity, should be made good by
the Governments or authorities responsible;
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Instructs the Conciliation Commission to facilitate the repatriation,
resettlement and economic and social rehabilitation of the refugees and the
payment of compensation and to maintain close relations with the Director
of the United Nations Relief for Palestine Refugees and, through him, with
the appropriate organs and agencies of the United Nations”

This past April while home in my comfy living room, I sat watching a segment of the
evening news reporting on Hamas commemorating the first year anniversary of the
martyrdom of Shaikh Ahmad Yaseen and Dr. Abdul Aziz Al Ranteecie. On the stage
and behind the speakers, huge pictures of the martyred Hamas leaders hung. I
counted them. They were ten: starting with Yahiya ‘Ayyash all the way up to Abdel
Aziz Al Ranteecie. For a few moments there, my thoughts transcended my identity
as a Palestinian or in fact as any other nationality and I found myself asking in pure
abstraction: what is it that made these men and such with their calibre of educational
achievement choose this path for their lives? Why didn’t they choose to get fancy jobs
with their highly esteemed degrees? Why not brag about their career
accomplishments and investment portfolios like others with similar technical
qualifications? Why didn’t they choose to sit in the negotiating seat and shake hands
like other politicians? What differentiated them from some other men? What made
them decide to live underground, not being able to walk casually on a street? These
men are not just teenagers where some “fanatic leader had brainwashed them into
enlisting in a radical movement” as a western political analyst once roared.

No matter on which side of the “wall” one might sit (and here I mean The WALL),
and regardless of how one might view Hamas, Islamic Jihad and Hizbullah, no one
can deny their presence. Their accomplishments are immensely impacting both sides
of the “wall”.  They are major players and decisive factors in world politics.
Classifying them as terrorist groups does not make them go away nor does
assassinating their leaders weaken them. In the case of Hizbullah, they managed
successfully to force the Israelis out of almost the entire southern part of Lebanon.
Recently, both Hamas and Hizbullah “democratically” have won major elections. If
this is so, then one must try, objectively if ever humanly possible, to fathom the
driving force behind such groups.

Every one of us here remembers how we have felt when another kid had snatched our
toy and wouldn’t want to give it back. As very little ones, we didnt know or
understand why we would get really upset and cry ... instinctively we knew that
something was wrong, and that what belonged to us was taken away, it had been
usurped “Someone took something that belongs to me”. And the other kid was
unjust and was not supposed to do that to me. To protest and to get our toy back, we
did all we could expressing it in anger, cried very loud, kicked and did not accept any
other toy for replacement. When we were forced to accept and given a replacement,
we were never satisfied and kept our eyes fixed on what was taken away from us, and
went after it when the first chance presented itself. Perhaps this was our first
experience of injustice and resistance.
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Now as an adult, I know that if another person came and by force kicked me out of
my house and claimed it his, took my trees, my garden, my farm, my land, and took
my whole country and claimed it as his, then he denies my identity and does not
want me to even exist. When I react to all of these injustices, he classifies me
according to his political agenda and gains. Using his own constructed world
institutions, he tries to crush me by all possible means.

The feeling that we did not understand as children but acted upon is called one’s right
.. it is an instinctive feeling that comes with the human make-ups; it is part of the
hardware. No body gave it to us, we were born with it. It runs with our blood.

Islamically speaking, in Arabic there is a very specific word that is used to mean
Right. It is the word ‘haq’, with ‘hoqook’ for plural. Strictly, the word ‘haq’ connotes
only a ‘just Right’. This is so because the word ‘haq’ as Right is derived from the
Absolute Haq, Allah the Almighty (swt). The Absolute Haq is also the root of the
word ‘Haqeeqah’ which means the Absolute Truth. Haq is one of the Ninety Nine
Divine Attributes. Hence, one’s haq implies a divinely bestowed ‘Just Right’.
Unfortunately, lately in the Arab world the words haq and right have been confused
and used interchangeably which has resulted in further alienation and massive
confusion. Not every right is Haq, but every Hagq is right. No language is necessary
to know one’s Haq, but plenty of it is needed to know one’s rights. Haq cannot be
understood mechanistically nor does it follow science, technology, economic growth,
or tourism. Haq cannot be affected by any man made laws and regulatlons Hagq
cannot be crushed by any military supremacy. No power can deny one’s Haq but
power can deny ones right. A world agency might decide some rights in favour of one
over the other, but it does not make these rights just. Those who are unjustly
awarded some rights on the expense of others will always know that they have
cheated. The haq to resist defies negotiations, road maps and highly erected concrete
walls. The haq to resist is the driving force behind Palestinian uprising, behind
Hamas, Islamic Jihad and behind the strength of Hizbullah. It was the power that
made the quadriplegic Shaikh Ahmad Yaseen resist and it is what makes the bare-
chested Palestinian youth fight the Mercava with stones. It is what keeps Palestinian
prisoners standing tall.

Having the haq to resist is to object actively to something that is unjustly forced upon
you. It is to strive against something bad that is harming you, even when the super
powers of the world don’t think so. It is to remain firm against the action and effect
of occupation and to withstand the aggression imposed on every aspect of your
livelihood. And because haq is the essence of resistance, it is only the Almighty
Absolute Haq that divinely instills in our psyche the notion of instinctive rights, so
when one has the Haq to resist, one is delegated this right by the Almighty Allah
(swt).
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The Meaning of Peace and Making a
Meaningful Peace

Archmandrite Attallah Hanna
as translated by Imam Muhammad Al-Asi

Greek Orthodox Patriarchate, Jerusalem
Abstract

Emphasising the nature of Jerusalem as the city of peace and brotherhood
between three faiths, the presenter empahsises on the nature of Christian
Muslim solidarity and the shared experience of oppression. He highlights the
commonality not only of experience but the theology of liberation, and the
duty upon Christians as part of their faith, to resist oppression. If such
teachings were implemented, the presenter contends that the oppression of
the Palestinians would be resolved.

First of all I would like to greet you, I am speaking to you in Jerusalem, I would also
like to wish your conference success and thank you for giving me the opportunity to
participate n this hopefully successful conference.

I am speaking to you from the center of Jerusalem to be specific from the church of
the Holy Sepulchre. I wanted to be with you physically but due to the circumstances
that is not possible so now it is this method that we are using, it is a communication
via this a telephonic link from which I will be addressing you.

This city of Jerusalem is a city that is sacred to three religions it is supposed to be the city
of peace and brotherhood, but regrettably it is the furthest it can be from peace and
brotherhood and that is attributable to the Israeli occupation of the city and the
infliction of untold misery and undue circumstances that are imposed upon the
Palestinians in this city and in the occupied territory and wherever the Palestinians may
happen to be.

I am addressing you not only in my capacity as a clergyman but also being that I am an
Arab and a Palestinian who is speaking to you from the heart or the centre of this city
and this homeland, a homeland in which Muslims and Christians live together being
united or amalgamated by the same cause and the same destiny so to speak.

The Christians, we are not speaking about Christians only or Christian churches that are
suffering from the circumstances and the conditions of the Israeli occupation rather we
speak about the Christians and Muslims who are together without any discrimination
living in similar circumstances as brothers suffering from the same occupation and
working together as Christians and Muslims to try to do away with this occupation and
try to build a Palestinian state with its capital being the city of Jerusalem.
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We in our church offer our prayer for the sake of peace. We want a peace that
envelopes the whole area, we want the stability of a peace but in order to have peace
we must have justice and in order for us to have justice we have to eliminate
oppression and injustice to make it possible to have the conditions of this peace that
we speak about. The oppression and injustice is represented by the different sorts of
aggressive action that is taken against us by the types of policies that winded up
eliminating some of us. In order for us to speak of peace and to have peace we have
to eliminate the psychological barriers above us; not only the physical barriers that
exist here, we also need this to happen to feel the joy and to feel the word with a
meaning of peace that we use.

In the name of the Christians and the Muslims we plead with you in the name of the
common brotherhood that we have. We ask of your conference to present this just
issue of Palestine and the Palestinians so that you may contribute to eliminating the
oppression that we are experiencing here, we plead with you to show understanding
to express this issue so that you may be able to become supportive of our Palestinian
people, we are in need of you. We are in need of you to express the truth to express
this just cause and to express what peace means in this context, we are in need of you
for this objective of peace so that you may contribute and help us in this regard. We
are in need of the freedom that you enjoy and that we are denied.

Christians in the world are expected according to the teachings of the Holy book to
show support to those who are oppressed. This is an obligation to all Christians in
the world which in our case would mean the end of occupation, we plead with the
Christians in the world to show support and to offer aid to our oppressed Palestinian
people so it becomes possible for them to break loose from the type of imprisonment
and the type of occupation that we suffer from here in the Holy Land.

I believe, and I will wind down my presentation, that the Palestinian people have to
be solved but in order for them to be solved there has to some issues that have to be
solved accordingly. The first one is the issue of Jerusalem. Jerusalem has to be
returned to its rightful people and it has to be liberated from its current condition.
And number two, the refugees, the Palestinian refugees have the right, the inalienable
right to return. There cannot be a Palestinian who is denied his home, and his
homeland and the city that he comes from. All Palestinians have the right to return
regardless of the expulsions that they have suffered during 1948 and 1967 and other
dislocations that they are living in. It should be emphasised that this inalienable right
to return to their home and their homeland.

At the end I would like to thank you for this opportunity, you gave me the
opportunity to speak to you from Jerusalem and I hope and I pray that in the future
it would be possible for you all to visit us here in Jerusalem. I greet you from
Jerusalem, from Al Masjid al-Asqa, from the Church of the Holy Sepulchre, from all
the churches, from all the institutions that are in this city and in this land and I pray
for peace, for love and for brotherhood especially in this area during this time and
thank you once again for this opportunity.
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PART FOUR:

Conceptualising the Methods of

Liberation

Advocating a solidarity between Israeli and Palestinian activists, Leah Tsemel
calls for a relegitimsation of resistance within discourse around Palestine and the
differentiation of this from terrorism. She argues for a recognition of the cat of
survival of the Palestinian people as well as the solidarity shown by Israeli
activists as essential to preventing the sociocide of the Palestinian people.

Imam Achmad Cassiem looks at conceptual framework of the Quran to define
resistance per se and specifically with regard to Palestine, as Palestine in the Quran is
entrusted to the Muslims. This trust (amanah) defines Muslim rights, obligations,
methods and objectives in relation to Palestine. Cassiem argues that the primary
objective of trustees is to serve the interest of Mankind, not of a particular socio-
economic class, race, tribe or nation. Whilst he argues that resistance constitutes a law
of nature and that this is endorsed in Islam, resistance is not sufficient to end or
eradicate oppression. Using the Quranic verse, And why should ye not fight in the
Cause of Allah and the oppressed” (Quran 4:75), Cassiem argues that participation in

the process of liberation means to be committed to the oppressed.

Rev Steven Sizer presents the work of Liberation Theologian Naeem Ateek and the
Sabeel Center in Palestine. Focussing on passive resistance, Sizer sets out the project
within established understandings of liberation theology within a Christian context,
and the primarily Catholic experience in South America, while reconceptualising that
from an ecumenical Christian perspective.

Imam Muhammad Al-Asi argues that if the current pejorative conceptualisations
relating to the terms Islamic fundamentalism, radical Islam etc could be neutralised,
the purpose and project of those often ambiguously labelled would be redefined thus:
that Islam is a theological ideology and an ideological theology compressed in one
scripture. Its primary and principle concern is with Justice. The historical covenant
of God’s relationship with people is define not by race, but rather by the individual’s
conviction and principles. These convictions and principle are to be rooted in social
justice, equity and equality. Thus the struggle for justice and against injustice forms
the character of a sincere and committed Muslim.
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Message to the Conference
Leah Tsemel

Human Rights Lawyer- Haifa
Abstract

Advocating a solidarity between Israeli and Palestinian activists, Leah Tsemel
calls for a relegitimsation of resistance within discourse around Palestine and
the differentiation of this from terrorism. Highlighting the struggles of inter
alia: the parents and children who defy attempts at school closures by going
to / sending their children to school; the elderly who refuse to accept the
obstructions to their daily routine by Israeli forces; Israeli refuseniks and
those from all backgrounds protesting the wall, Tsemel helps to
reconceptualise acts of resistance as taking many forms, from violent struggle
to the most mundane acts of daily survival. All of these she sees as essential
to preventing the sociocide of the Palestinian people.

Since the American Revolution, more than two centuries ago, one has not only the
right to resist oppression, but the duty to do so. The UN Charter, the Universal
Declaration of Human Rights and the Geneva Conventions, have repeated this
inalienable right to resist and to struggle for freedom and independence.

In the last few years, the massive use of the concept of “terrorism” has been
intentionally used in order to reverse this basic humanistic and universal philosophy,
and to de-legitimize the right to resist oppression. When Israeli Prime Minister, war-
criminal Ariel Sharon claimed “Yasser Arafat is our Ben Laden”, he intended to
reverse the world-wide support to the legitimate struggle of the Palestinian people
against occupation and colonialism, and to present the Israeli colonial war as a war of

self-defense against terror. He is now trying to do the same with president Mahmud
Abass.

Our first duty today is to re-legitimate the right of resistance, and to draw a dividing
line with terrorism: terrorism is obviously not mass mobilization against occupation;
it is neither armed struggle against occupation forces; terrorism is any attack against
civilians, whether by a state using combat helicopters and missiles, or a young boy
putting a bomb in a crowded bus. As such, terrorism has to be denounced and
unequivocally rejected. Saying so, I want however to make a distinction between
Major General Dan Halutz, the new Israeli chief of staff who, as commander of the
Israeli air force, gave three years ago, the order to throw a one thousand kilo bomb
on a populated area in Gaza, provoking the death of more than 10 innocent civilians,
including children, and a young Palestinian from Balata refugee camp, who has lost
his brother, seen his father humiliated in front of him, witnessed the destruction of
tens of thousands of houses in his camp and finally decided to explode himself in a
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cafe in Tel Aviv. In both cases we are speaking of persons committing terrorist acts,
but while the first one is undoubtedly a war criminal, the second one is a desperate
freedom fighter using a criminal way to fight his legitimate struggle. This is why, as
a human rights lawyer, I have no problem, whatsoever, to defend him.

The Palestinian people are resisting occupation, with demonstrations, with stones,
with guns. Bug, in the present context, while the Israeli state target is to commit a real
sociocide and to destroy the Palestinian society as a society, the most efficient
resistance, the one which made the Israeli plan fail, is the day-to-day resistance of the
mothers and the fathers, the pupils and the teachers, the municipal employees and
the ambulance drivers who refuse to “return to the age of stone”, if to use US General
Westmoreland dream in Vietnam.

By sending their children to schools despite the dangers and the closure, Palestinian
parents are resisters; by reaching the wounded people, despite the checkpoints,
ambulance drivers and paramedics are resisters; by repairing, time after time, their
destroyed towns, and not accepting to live in ruins, municipal employees are resisters.

Crossing or by-passing the closure system, the checkpoints and the wall in order to
visit an ill grand-mother and refusing to leave her in her loneliness is an act of
resistance!

And these acts of day-to-day resistance are the factors that are making Ariel Sharon’s
plans to fail.

I would like to conclude by paying a tribute to the Israel small minority which is
resisting too: the young “Anarchists against the wall”, who are there, on the wall,
alone or together with Palestinians and with international activists, in order to
protest, to disturb, to confrong; the ladies of Checkpoint Watch standing every day
on dozens of checkpoints in order to document the horrors of the closure, sometimes
to intervene too; women in Black, standing in weekly vigils and confronting male
hostility simply because they say “End the occupation!”.

And a special tribute to the soldiers, reserve soldiers and young draftees, who are
refusing to wear the occupation army uniform, and are sent to jail for their refusal.
They are the true “Israeli heroes”, the real allies of the Palestinian resistance, and the
only bridge for an eventual future of peaceful coexistence between our peoples, based
on equality, mutual respect and cooperation.

87



Palestine: Resistance to Liberation

Imam Achmad Cassiem

Islamic Unity Convention, South Africa

Abtsract

The author overviews attempts by US administrations to counter the effects
of Liberation Theology in South America, citing specifically the setting up of
the Institute of Religion & Democracy (IRD) and the production of the
Santa Fe Document. The latter states that American foreign policy must
begin to counterattack (and not just react against) Liberation Theology.
Evidencing that these ideas, particularly those of theologians, can be
subversive, this approach also characterises responses to faith based activism
and resistance in Palestine. The author argues that the Palestinian problem
centres on the concept of faith, and as such, therefore all perspectives,
proposed solutions, objectives and goals must be defined within the
parameters of this concept.

Based on the conceptual framework of the Qur’an, Palestine is entrusted to
the Muslims. This trust (amanah) defines Muslim rlghts, obligations,
methods and objectives in relation to Palestine. The primary objective of
trustees is to serve the interest of Mankind, not of a particular socio-
economic class, race, tribe or nation.

Resistance constitutes a law of nature and Islam endorses the natural law of
resistance. However resistance is not sufficient to end or eradicate
oppression.

Oppression and exploitation is upheld and entrenched by various forms of
violence, including: structural violence; institutionalised violence; criminal
violence; and revolutionary violence. Resistance can take various forms from:
tactical resistance; strategic resistance; emotional resistance; intellectual
resistance; moral resistance; spiritual resistance; and physical resistance.

Theologians do not provide a rationale to kill. To the extent that death is
theologised it remains within the tradition of martyrdom reflecting the
willingness to give one’s life for others, not to take others lives. ‘Ordinary
people’ usually turn to violence as a last resort for the purpose of self-defence,
whereas oppressors resort to violence is usually the first option for the
purposes of intimidation, aggression and terrorism. Oppressors negotiate
when they stand to lose all, hence while Boycotts play a role in resistance it
only armed struggle that forces the oppressor to the negotiation table.

Participation in the process of liberation means to be committed to the
oppressed, as per Quranic principles And why should ye not fight in the Cause
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of Allah and the oppressed” (Quran 4:75)

Coming to a conceptual understanding of the framework of Islam,
understanding the terms of rights and obligations; embarking upon an
aggregated and systematic analysis of our problems means that those
concerned with liberation can plan an operational strategy for the creation
and establishing of a new social order.

“Certainty (absolute conviction of the Truth) is the whole of Faith (Eemaan)”
(Hadith)

A.L.M. This is the Book; in it is guidance, sure, without doubt, to those who fear
Allah; Who believe in the Unseen, are steadfast in prayer, and spend out of what
We have provided for them; and who believe in the Revelation sent to thee, and
sent before thy time, and (in their hearts) have the assurance of the Hereafter.
They are on true guidance, from their Lord, and it is these who will prosper.”
(Qur’an 2:1-5)

Because of the political implications of a liberating Christianity, governments in
various parts of the world have felt the need to take up positions either for or against
liberation theology.

Alarm bells have rung most loudly in the United States. In 1969, President Nixon
sent Nelson Rockefeller to Latin America to investigate the situation. His report
stated that the church there was changing into “a force devoted to change, by
revolutionary means in necessary’.

The Report of the Rand Corporation, made at the request of the State Department
in 1972, came to the same conclusion. Better known is the Santa Fé Document
produced by advisors to President Reagan in 1982, which explicitly states: “American
foreign policy must begin to counterattack (and not just react against) liberation
theology”.

In order to put this into effect, the Institute for Religion and Democracy (IRD) was
set up in the United States, with the aim (amongst others) of mounting an ideological
campaign against Latin American liberation theology.

A Catholic theologian at this Institute has stated: “Events in Iran and Nicaragua
began to show political analysts that it is dangerous, when making their calculations,
to omit the religious factor, particularly the ideas of theologians”. [Introducing
Liberation Theology by Leonardo ¢ Glodoris Boff — page 86; Burns & Gates 1987 —
Britain]

There can be no doubt that ideas, particularly the ideas of theologians, can be
subversive; and that religion, once considered to be the opium of the people, needs
to be taken more seriously.
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As soon as the oppressed masses began to take religion seriously, the oppressors
treated it with more respect. Is this a recurring historical phenomenon? If so, why?

Religion has been, and is being studied, from various perspectives. Sociology of
religion is the scientific study of the behaviour of groups who are influenced by
religious beliefs: Psychology of Religion is the scientific analysis of religious
experiences and relating it to the rest of psychology: Philosophy of religion is the
logical study of religious language and ideas: Theology is defined as the science which
studies the facts and phenomena of religion and the relations between God and man.
A distinction is drawn between natural theology and revealed theology. Theology is
also seen as the attempt to talk rationally about the Divine — and therefore an explicit,
systematic attempt to postulate doctrines in the light of faith.

Atheism, on the other hand, rejects Theism as an illusion, and theology as nonsense.
It is interesting to note that the American State Department is so obsessed with this
illusion and the nonsense articulated by theologians.

All religions manifest a theology, implicitly or explicitly. What is the relationship
between theology and ideology?

We can have ideology minus theology; but we cannot have theology minus ideology
(that is a rational set of principles, values and ideals.

Qur’anic Paradigm vs Theology

Say: What! Will you instruct Allah about your Religion? But Allah knows all
that is in the Heavens and on Earth. He has full knowledge of all things.”
[Qur’an 49:16)

Islam is not a religion amongst other religions; Islam is the definition of religion. The
Qur’an states the origin of religion as well as the purpose of religion. The Qur’an
moves us out of the realm of theories into the realm of revelation. Theories are human
constructs; they may be a summary of the state of our knowledge at a particular time
but they can simultaneously be a summary of our ignorance at a particular point in
time.

Theories undergo changes, modifications, amendments or are replaced by totally new
ones! Revelation does not change — it is our understanding of it that changes, this
understanding does not constitute a theory.

“O ye who believe! Obey Allah and obey the Apostle, and those charged with

authority amongst you. If ye differ in anything amongst yourselves, refer it to
Allah and the Apostle, if you do believe in Allah and the Last Day: that is best
and most suitable for final determination” (Qur'an 4:59)

The Qur’anic Paradigm frees us from theological speculation. The same is true of
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historical, scientific, and philosophical speculation.

The most serious intellectual challenge for those who deny the reality, truthfulness
and validity of revelation, is to explain the ‘Islamization of the Arabic language’
beginning with the revelation of the Qur’an.

Rasulullah (SAWS) did not come to teach the Arabs Arabic; he came to teach them
a new conceptual framework through the Arabic language.

Palestine in the Qur’anic Paradigm

“There is an excellent example (to follow) in Abraham and those with him, when
they said to their people: ‘We are clear of you and whatever you worship besides
Allah the Almighty. We have you. There has arisen between us an everlasting
animosity and hatred unless you believe in Allah the Almighty, and Him alone.”
(Qur’an 60:4)

In his book Palestine: Between Divine Law and Religion’, Adnan Ali Rida al Nahwi
maintains that this should be the real issue in the Palestinian problem. The problem
centres on the concept of faith. All viewpoints, all perspectives regarding Palestine
must begin with this concept. All proposed solutions, objectives and goals must be
defined within the parameters of this concept. The Prophet Abraham migrated to
Palestine because of faith.

And this was the legacy that Abraham left to his sons, and so did Jacob: ‘O my
sons! Allah has chosen the faith for you; then die not except in the faith of Islam’”.
(Qur’an 2:132)

The author states that the migration of the Prophet Abraham extended beyond
Palestine to Makkah, where his wife Hajar gave birth to Ismail. This linked Palestine
and the Hijaz.

“O Lord! Make us of Muslims, bowing to Thy (Will) and of our progeny a people
Muslim, bowing to Thy (Will); and Show us the places for the celebration of due
rites; and turn unto us (in Mercy); for Thy art the Oft-Returning, Most Merciful.

Our Lord! Send amongst them an Apostle of their own who shall rehearse Thy
signs to them, instruct them in scripture and wisdom, and sanctify them for Thou
art the Exalted in Might, Wise.

And who turns away from the religion of Abraham but such as destroy their souls
with folly? Him we chose and rendered pure in this world; he will be in the
Hereafter in the ranks of the Righteous. Behold! His Lord said to him: ‘Bow (thy
will) to Me: He said: T bow (my will) to the Lord and Cherisher of the
Universe.” (Qur'an 2:128-131)
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The author maintains that all the Prophets (Abraham, Ismail, Isaac and Jacob)
affirmed the right of Islam in Palestine (Quran 2:132 — 133). It is, therefore, one
religion, one Prophethood, and one Ummah that possesses the true right of
ownership of Palestine — the land as well as its legacy.

Abraham was not a Jew, nor a Christian; but he was true in Faith, and bowed
his will to Allah (which is Islam, and he joined not gods with God.” (Quran
3:67)

Faith is based on the conceptual framework derived from Qur’an. Moses also led the
people out of slavery to Palestine to continue the Message of Faith.

“O my people! Enter the Holy Land which Allah hath assigned to you, and turn
not back ignonimously, for then will ye be overthrown to your ruin.” (Quran
10:83-84)

The author correctly contends that Palestine was therefore holy land before Moses
entered it. He was followed by Yuoh’a bin Neron, David and Soloman. There was no
racism, no nationalism; all were Muslim. This is the legacy of Prophethood extending
throughout history.

“It was We who revealed the law (to Moses); therein was guidance and light ... If
any fail to judge by (the light of) what God hath revealed, they are (no better
than) Unbelievers.” (Qur'an 5:47)

Jesus too was sent to restore the true Message of Faith.

And remember Jesus, the son of Mary, said: ‘O Children of Israell I am the
Apostle of Allah (sent) to you, confirming the Law (which came) before me, and
giving glad tidings of an Apostle to come after me, whose name shall be Abmad.”

(Qur’an 61:6)

The Night Journey (from Makkah to Jerusalem) of the Prophet Muhammad (SAWYS)
was another assurance of the rights of Islam in Palestine: the NEXUS OF FAITH and
the NEXUS OF POWER were confirmed.

One single Ummah possesses the right to own Palestine and to defend it against its
enemies. Palestine is a trust in the hands of Muslims based on the conceptual
framework of the Quran. This trust (amdnah) defines our rights, obligations,
methods and objectives with regards to Palestine. The primary objective is to serve
the interests of mankind — not that of a particular socio-economic class, race, tribe or
nation.

Palestine is the responsibility of each and every Muslim on the face of the Earth.
Palestine is an integral part of the Divine Call of Islam.

“Thus have we made of you an Ummah justly balanced, that you might be
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witnesses over the nations, and the Prophet a witness over yourselves: and we
appointed the Qibla to which thou was used, only to test those who would turn
on their heels (from the Faith).”

The Nature of Resistance

Resistance is a law of Nature. Islam being the natural way of life endorses this natural
law of resistance.

Before resistance sets in, there is only the prospect of subjection, capitulation and
defeat. Therefore we must ask the following questions:

(1) Resist What?

(i1) Resist Whom?
(i)  Why Resist?

(iv) When to Resist?
(v) Where to Resist?
(vi) How to Resist?

Once we have answered these questions we are in a position to respond to:

a) What is the PURPOSE of resistance?
b) What is the OBJECTIVE of resistance?

We will realise soon enough that Resistance is not sufficient to
(i) Stop oppression
(i1) End oppression
(i)  Eradicate oppression

Violence

In the final analysis all types of oppression and exploitation are upheld and
entrenched by various forms of violence.

1) Structural Violence — built into the infrastructure and superstructure of the
social order. We cannot say that the people have a right to life and then deny
them the RIGHT TO THE MEANS TO SUSTAIN THAT LIFE.

2) Institutionalized violence — organs of state or special organs of government
use violence

3) Criminal and anti-social violence — organized crime disorganizes the social
order.

4) Revolutionary Violence
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Types of Resistance

A. TACTICAL RESISTANCE: Day to day resistance to occupy the enemy; to raise
the morale of the masses.

B. STRATEGIC RESISTANCE: Resistance which forms part of a broader plan to
destroy and eliminate the system of oppression. Pre-emptive resistance is a major facet
of strategic resistance.

Dimensions of Resistance

1. Emotional Resistance — anger, hatred

2. Intellectual Resistance — fight ideas with better ideas; when there is a
paradigm shift, the enemy is at position zero. Very important for morale.

3. Moral Resistance — morale means not only fighting spirit but more
importantly the morality of the people who have this fighting spirit

4. Spiritual Resistance — sincerity, purpose, intention, and integrity of resistance
upheld.

5. Physical Resistance — inclusive of armed resistance.

Beyond Resistance — Liberation
Whereas Christian Liberation Theology is described as:

(1) An interpretation of Christian faith out of the suffering, struggle and hope of
the poor;
(2) A theological critique of society and its ideological underpinnings;
(3) A critique of the practice of the Church of the Christians
(Introduction to Liberation Theology by Phillip Berryman)

It would be absurd to postulate an “Islamic Liberation Theology” for the Qur’anic
Paradigm cannot be reduced to a mere interpretation or a critique. The Qur’anic
paradigm is precise and definitive, and is therefore liberation from theological
speculation.

On page 195 of Berryman’s book he says:

“Ratzinger (Cardinal, now Pope Benedict) echoes others who, perhaps with
priest-guerillas in mind, believe liberation theology seeks to provide a
rationale for revolutionary violence. In fact no theologian has written a book
on the issue. No theologian has provided a theological rationale for killing.
To the extent that death is theologized, it is in reflections on martyrdom, the
willingness to give one’s life for others, not to take others’ lives.”

Berryman continues:
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“When ordinary people turn to violence, it is generally a last resort and in
their minds is essentially self-defence. In any case, it does not derive from
liberation theology.”

We comment that when oppressors resort to violence, it is normally as the first option
— and is not considered self-defence but intimidation, aggression and terrorism.

In any case, any “theology” that does not deal with matters of life and death (self-
defence etc) is inadequate and impotent.

The Qur’anic Paradigm for Liberation

The Quran affirms and confirms the unity of the human family and its common
origin; it also postulates the innate dignity of human beings. Poverty is a consequence

of oppression — it is the cause which must be tackled and not merely the symptoms.

“And why should ye not fight in the Cause of Allah and the oppressed
(Mustadafin)” (Qur’an 4:75)

Participation in the process of liberation means to be committed to the oppressed.

“O Allah let me live amongst the poor, let me die amongst the poor, and on the
Day of Resurrection raise me up amongst the poor.” (Hadith)

To know the real world of oppression and exploitation is part of the religious school

of thought.

The Qur’anic Paradigm negates theological speculation; that is why Muslims are not
entrapped in Black theology, Hispanic theology and Feminist theology.

There has to be

(1) Unity of Thought
(2) Unity of Purpose
(3) Unity of Expression
(4) Unity in Action

And we can arrive at this goal by stressing and focusing on

i) Conceptual literacy — understanding the conceptual framework of Islam
correctly; then be socialized in terms of rights and obligations

ii) Embarking upon a systems’ analysis of our problem areas instead of just
a components analysis

iii) Planning an operational strategy for the creation and establishing of a

new social order!

“There is no Islam without social cobesion, social interaction, social commitment”
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The Right of Resistance:
A Christian Palestinian Perspective
Rev Stephen Sizer
Friends of Sabeel , UK
Abtsract

Presenting the work of Sabeel, the Palestinian Liberation Theology Centre,
based in Jerusalem, the author looks at non-violent approaches to the
occupation, focussing on morally responsible investment. He looks at the
biblical grounds for opposing evil and contextualises resistance within the
Christian discourse of God’s love, justice, mercy and peace. He closes with
extracts from a letter from Sabeel’s Naim Ateek, asking how Christmas can
be celebrated when such suffering is taking place in Palestine.

In this short paper I want to present to you a Christian perspective on the right of
resistance, within the context of the Palestinian struggle. I want to speak on behalf of
Sabeel. They have just produced a new document called 4 Non-violent Approach ro
the Occupation: A call for morally responsible investment”. (Sabeel, Jerusalem, 2005). 1
would like to present selected parts in this presentation. As an ecumenical Christian
organisation committed to both interfaith dialogue and non-violence, Sabeel
emphasizes the importance of faithfulness to God — the God of love, justice, mercy,
and peace.

The Bible teaches us that all people are created in God’s image and are loved equally
and unconditionally. We also believe that the creator, God, has sanctified humanity
through the Incarnation of Jesus Christ. The dignity of every human being is
precious in the eyes of God. Jesus said, “I have come in order that you might have life
— life in all its fullness” (John 10:10). For people to enjoy life in its fullness, they must
live in peace and justice, in dignity and harmony with each other. Their God-given
human worth must be respected. We must do everything we can to remove any
obstacles that prevent human beings from the possibility of achieving life in its
fullness. What are the Biblical grounds for resistance against evil?

1. Our Mandate is Justice and Mercy

“He has told you, O mortal, what is good; and what does the Lord require

of you but to do justice, and to love mercy, and to walk humbly with your
God? (Micah 6:8).

“Love your neighbour as yourself” (Mark 12:31)
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2. Our Means are Scripture & Truth (prophetic non-violence)

“Put on the full armour of God so that you can take your stand against the
devil’s schemes... Take the helmet of salvation and the sword of the Spirit,
which is the word of God.” (Ephesians 6:11, 17)

“Jesus said, “My kingdom is not of this world. If it were, my servants would
fight to prevent my arrest by the Jews. But now my kingdom is from another
place.” “You are a king, then!” said Pilate. Jesus answered, “You are right in
saying I am a king. In fact, for this reason I was born, and for this I came into
the world, to testify to the truth. Everyone on the side of truth listens to
me...” (John 18:36-37)

3. Our Motive is Peace and Reconciliation

“Blessed are the peacemakers, for they will be called children of God.”
(Matthew 5:9).

“All this is from God, who reconciled us to himself through Christ and gave
us the ministry of reconciliation: that God was reconciling the world to
himself in Christ, not counting men’s sins against them. And he has
committed to us the message of reconciliation.” (2 Corinthians 5:18-19)

[This is our right - indeed our mandate, our imperative - as Christ followers - to resist
oppression, to challenge those who seek to thwart or destroy God’s laws for human
society - to do justice, and love mercy, and walk humbly with God].

We also believe that the best embodiments of such laws as they apply in the
international arena are enshrined in the Universal Declaration of Human Rights and
International Humanitarian Law, which includes the Fourth Geneva Convention, as
well as other universally accepted principles of international law protecting human
rights and human dignity.

There are multiple examples of violations of human rights in Palestine. International
humanitarian law specifies that people living under occupation (like the Palestinians
on the West Bank, Gaza Strip and East Jerusalem) must be protected until the
occupation comes to an end. It is illegal to build on or confiscate their land.

It is illegal to harm innocent civilians. It is forbidden to employ collective
punishment, degrading treatment and torture.

It is illegal to transfer parts of an occupying powers’ civilian population into occupied
territories. International law also forbids the acquisition of territory through war.
From the standpoint of faith, we believe that we must recognize and name the evils
that are facing the peoples of Israel-Palestine on both sides of the conflict. We must
act responsibly under God. God calls us to value all people and stand up for all who
are suffering and oppressed.
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Jesus specifically rebuked those who exploited or abused the poor. “They devour
widows™ houses and for a show make lengthy prayers. Such men will be punished
most severely.” (Mark 12:40) This is why James, the brother of Jesus, challenges and
rebukes those who oppress the poor.

“The wages you failed to pay the workmen who mowed your fields are crying
out against you. The cries of the harvesters have reached the ears of the Lord
Almighty. You have lived on earth in luxury and self-indulgence. You have
fattened yourselves in the day of slaughter. You have condemned and
murdered innocent men, who were not opposing you.” (James 5:4-6)

Wealth is power. And power invariably leads to exploitation which creates more
wealth for the powerful. The contrast between rich and poor in 15t Century Palestine
was not that dissimilar to the contrasts between the settlements and refugee camps of
Palestine today. It is just that the occupying powers are different. So the warning of
Jesus and his apostles must be spoken prophetically today.

James summarises what authentic faith looks like.

“Religion that God our Father accepts as pure and faultless is this: to look
after orphans and widows in their distress and to keep oneself from being
polluted by the world.” (James 1:27)

Such a stand leads us [for example] to responsible stewardship in the investments we
make as individuals, churches and institutions. As Christians we [repudiate] those
who carry out unethical, immoral, and illegal actions. We have a God-given
responsibility to act. We cannot ourselves participate even indirectly in supporting
and enabling unjust policies.

In this context, therefore, we need to contemplate the following:

1. Earning money through investment in companies whose products
and services are used in such a way as to violate international law and
human rights is equivalent to profiting from unlawful acts and from
the oppression of others.

2. Investment in such companies can be seen as condoning the harm of
innocent civilians under occupation and the illegal Israeli settlement
policies that lead to human rights violations.

3. Investment in such companies enables the government of Israel to
sustain the ongoing violation of human rights of innocent civilians.

4. Continuing such investments once the facts are brought to our
attention constitutes deliberate condoning of the evil practices.

“Our goal is to promote Isracl's compliance with international humanitarian law.
Divestment is a means to enact our obligation to prevent any assistance or
participation in the violations of these basic human rights [because] we have an
ethical duty to prevent unlawful harm to civilians. It is clearly demonstrated that
Israel, in its continued occupation and the practices associated with the occupation,
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is in open violation of international law and specifically the provisions of the Fourth
Geneva Convention. Violations of these articles, specifically the grave breaches (Art.
147) have been defined as war crimes.”

How Do We Aassist Israel to Escape from its Illegal and Immoral Status?

A system of international economic support for the occupation today exists as
multinational corporations build franchises in the occupied territories, supply
military goods, and provide material for the construction of the separation wall.
Although numerous U.N. resolutions have been passed and many countries have
pleaded with Israel to change its policies, the “facts on the ground” of occupation
grow worse year by year. The goal to end the occupation has never seemed farther.

At this point in time, then, assessing the international community’s efforts to
persuade Israel through the United Nations and the International High Court to have
had little effect, we look at other options. Around the world, people are beginning
to speak of selective divestment from Israel as a method to create the change that is
needed. As responsible owners, the churches as investors have multiple economic
options. The dictionary defines divestment as “to free of,” “to sell off,” “to dispossess”.
Today, there are many methods of investment and divestment including these five
strategies:

1. Avoidance strategy, i.e. avoiding investment in companies
on moral grounds.

2. Involvement strategy, i.e. exercising influence in
shareholder meetings to actively promote corporate social
responsibility.

3. Alternative strategy or selective investment, i.e. establishing
alternative investment funds that promote justice and peace.

4. Withdrawal strategy, i.e. simply pulling investments on
moral grounds.

5. Reinvestment strategy, i.e. moving the money from
investments on moral grounds but being certain to reinvest
it in similar organizations that work for positive change.

What methods do Sabeel recommend? We agree that selective divestment; a
model that has been advocated by the World Council of Churches, the
Presbyterian Church USA as well as many organizations working for a just
peace in the region is the next logical step. Therefore, Sabeel [is calling on]
churches to divest from corporations that:
1. provide products, services or technology that sustain,
support or maintain the occupation;
2. have established facilities or operations on occupied land;
3. provide products, services, or financial support for the
establishment, expansion, or maintenance of settlements on
occupied land or settlement related infrastructure;
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4. provide products, services or financial backing to groups that
commit violence against innocent civilians; and

5. provide finance or assist in the construction of Israel’s
separation wall or settlement infrastructure.

Sabeel believes that any divestment must be done from moral obligation — the same
moral obligation that obliges us to struggle against and separate ourselves from anti-
Semitism. From a Christian perspective, we have a right and moral obligation to
resist oppression while still loving even our enemies.

We are reminded of the words of the South American liberation theologian,
Leonardo Boft:

“If we want to serve the true God, we must break out of the circle of self-
absorption and pay heed to the bloodied faces of our fellow human beings.

If we do not share life with the oppressed, we do not share life with God.”
(Leonardo Boff)

I would like to close with a prayer,

“May the Justice of God fall down like fire and bring a home for the Palestinian.
May the mercy of God fall down like rain and protect the Jewish people. And may
the holy eyes of a beautiful God, who weeps for all his children, bring his healing
hope to his wounded ones to the Jew and the Palestinian.” Garth Hewitt

I want to end by reading to you part of the letter sent by Naim Ateek, founder and
director of Sabeel, last Christmas. It is called “The Defiant Spirit of Christmas”, and
reflects the right of resistance, which Palestinian Christians feel.

Naim asks, how is it possible to celebrate [as Christians] with all the closures and
checkpoints, with all the injustice and oppression, with all the violations of human
rights, with the presence of a wall that separates families and friends, and a multitude
of hardships that the occupation imposes to make people’s lives miserable, how can
we speak of love, peace and joy when most of our people and millions of others
around the world do not experience liberty and peace?

The questions are legitimate. Yet as peace-makers, following in the footsteps of the
Prince of Peace, Christians are called to the path of non-violent resistance in hope and
anticipation, with determination and zeal to work for a better world where people
can experience these essential qualities of life.

Therefore, wherever empire exists and the powers that be are in control through
domination, there is a greater responsibility for all of us to take a stand against all that
dehumanizes people and to work for their liberation. “The Christmas story is a story
of a liberating God who comes to join an oppressed people in the work of liberation.
God’s message through the angels is a message of defiance. In spite of the presence
of empire, human arrogance, and oppression, God is announcing peace and goodwill.
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This is God’s agenda. Glory belongs to God and not to the emperor nor to the
powers. Once that is genuinely acknowledged, peace is not far away. It is in the
midst of the Roman occupation that the Incarnation took place; it is in spite of the
occupation that Mary and Joseph found joy and love in the birth of Jesus; it is in spite
of the occupation and in the midst of economic hardships that the shepherds came
to visit a family of modest means and discovered great joy and peace; it is in spite of
the occupation that the Magi came to offer their gifts to the child. We celebrate in
the midst of the occupation and in spite of it. Through our celebration we defy the
occupation; we defy the injustice; we defy the oppressors; we defy the powers. They
do not possess the last word, they can build high walls, but they cannot take away our
hope, they can put us in jail, but they cannot take away our joy, they can prevent us
from visiting family, but they cannot take away our love, they can stop us at
checkpoints and impose all kinds of restrictions, but they cannot take away our
pursuit of freedom and liberation, they can prevent us from going to Bethlehem, but
they cannot prevent the spirit of Bethlehem from reaching us, they can treat us as
nonhumans, but they cannot crush our spirit nor can they take away our God-given
human worth and dignity, they can act with hate and disgust but, by the grace of
God, we can always refuse to stoop to the level of hate and maintain our love of God
and neighbour that includes them. Therefore Christmas makes us defiant. We defy
the evildoers because we believe in the goodness of which they are capable of doing,
we defy hate because we believe in the power of love and forgiveness, we defy despair
because we believe in life and hope, we defy violence and terror - both state and
individual - because we believe in the power of peace and non-violence, we defy war
and the occupation of other people’s lands because we believe in the power of
peaceful methods based on international law and legitimacy, we defy and challenge
those who humiliate and degrade others because we believe in the dignity of every
human being. The Incarnation took place when God took on our humanity, when
the Word became flesh and dwelt among us. This happened in Palestine under
Roman occupation. Then as now and in spite of all the hardships, we celebrate
Christ’s birth, Emmanuel, God with us, giving us hope, joy, peace, and love. We are
defiant. We are full of hope. We will continue to work for peace through justice.
Glory to God in the Highest and on Earth Peace.” Naim Ateck
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The Dismantling of Israel via an
Islamic Theology of Justice and
Liberation

Imam Muhammad Al-Asi

Institute of Contemporary Islamic Thought, Washington DC, USA

Abstract

The war on terror has been used by the US as a means to justify the steady
erosion of rights and freedoms of the American people as witness through the
Patriot Act, the admission of secret evidence into courts, the profiling of suspect.
These measures are justified on the basis of “National Security”; the logic implies
that national rights take precedence over individual rights.

But if the erosion of individual rights is justified on the basis of persevering the
larger society, it begins to discriminate and segregate that individual, his
ethnicity race or religion from the larger society. This has a serious corroding
influence on the fabric of a multi-ethnic, trans-racial and equal opportunity
driven society.

Moreover, the violation of an individual and/or ethnic minority’s right in one
country set a dangerous precedence, potentially leading to even greater
reactionary consequences in another country. The absence of God as a
legitimising concept in all human socio-political arrangements has created an
increasingly volatile and violent world.

Palestine, the Holy Land or Israel presents one the most intractable problem of
human history. Firstly the problem presented is the exclusive claims of two
separate peoples to one common land. Secondly is the asymmetry between the
unparalleled military might on the side of the Zionists and the undiminished
will to fight on the side of the Palestinians. Thirdly is the hyped up but false
Judaization on the Israeli side and the systematic de-Islamization on the side of
the Palestinian (although in recent years the latter trend has been in slow
reverse). The author argues for a new approach to rediscover the religious
component of the Palestinian issue.

Justice and equity are central concepts to be found in the scripture of all three
of the monotheistic faith tradition. The corresponding lack of these concepts in
public discourse is contributing to, not solving the issue of Palestine. The
genesis of liberation theology gives justification for the combination of people
and land on the basis of justice and equity. The absence of justice fortifies the
group rights to the holy land regardless of religious claims.
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Human relations and human rights are a complex web of issues if we are to go by the
current political and economic requirements of today’s world order. One particular
cornerstone of today’s international standards is The Universal Declaration of
Human Rights which is a charter of civil and political rights drawn up by the United
Nations in 1948. They include the right to life, liberty, education, and equality before
the law; to freedom of movement, religion, association, and information; and to a
nationality. Under the European Convention of Human Rights (1950), the Council
of Europe established the European Commission of Human Rights (headquarters in
Strasbourg, France), which investigates complaints by states or individuals, and its
findings are examined by the European Court of Human Rights (established 1959),
whose compulsory jurisdiction has been recognized by a number of states, including
the United Kingdom (UK). And as far as the nation-state system in Europe and
North America is concerned these legalisms and legalities seem to be in a state of
homeostasis. Outside this geopolitical area the world is in an uneasy and potentially
volatile state of existence. The general “state of the world” is tense, seemingly
irreconcilable, and characterized by military flare-ups from generation to generation
and from country to country. We, who live in Euro-American societies and “enjoy”
the fruits of “modernity”, have been exposed to an “education” about the rights and
freedoms of society. This can be traced to post-renaissance Europe and its
accompanying political philosophies. The American war of “independence” also
ushered in theoretical and liberal ideas about freedom and liberty as well as the
French Revolution in the last thirty years of the 18™ century.

Nowadays human rights are the catchwords in our post-modern politics and social
discourse. The theoretical flowery discourse on human rights and freedoms is one
thing and the practice is sometimes altogether another thing. Authoritarians and
totalitarians have discovered that human freedoms and rights become a “threat” or a
diminishment of their excessive and concentrated power. There can never be a
legitimate and permanent valid argument for the violation or the alteration of
inalienable human rights. But autocratic and monarchic establishments will try to
rationalize their anti-human rights position with whatever is at their disposal.

One of the public relations arguments for the curtailment of God-given human
freedoms inalienable human rights is that national rights are a priority over individual
rights. This is often used to justify a particular state’s military budget and military
strategy when in a state of war with another state. A similar argument now is taking
shape in the United States as the government proceeds to justify its international war
against terrorism by diminishing the rights and freedoms of its own citizens. Witness
the Patriot Act and the rolling back of certain liberties and freedoms: the admission
of secret evidence into courts of law, security agencies profiling of “suspect”
individuals at airports, and a host of other procedures and acts that in the absence of
a “national security threat” would be unthinkable. The general argument here is that
for the security of the American people some American individuals will have to
forego their privacy rights, their civic rights, the human rights, and their legal rights.

This may seem, on the surface of it, quite acceptable. After all, there will be no
individual freedom if the citizenry that individual belongs to is threatened and
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potentially ruined. But if the erosion of individual rights is justified on the basis of
preserving the larger society it begins to discriminate and segregate that individual
and his ethnicity or race or religion from the larger society it belongs to. This is a
serious wearing away at the multi-ethnic and trans-racial and equal opportunity
society that belongs to everyone regardless of their individuality. Besides, the world
itself is shrinking into a global village and peoples are dispersed into a more strongly
felt international society. And the violation of an “individuals” or an “ethnic”
minority’s human rights in one country can have equal if not more reactionary
consequences on others in another country.

The other argument for human “inequality” is to say that not everyone should enjoy
the equal position in a particular legal system because some people are not as equal
as others. This argument is concentrated in racist communities and states. Sometimes
this argument confuses equality with uniformity. It is true that people are not
homogenized and harmonious in cultural ways. But this does not give a political
system and an established government the right to treat its subjects unequally in a
society’s market of opportunities or in a government’s court of law.

Another corrosive effect on human rights is their interpretation in a way that causes
some classes or segments of society to enjoy certain rights when those same rights feed
on the depravation or the discrimination allotted to the “other.”

*kok

The overall pool of social norms and laws that have come to dominate our world are,
by and large, secular. Human rights in the contemporaneous world, although they
sound reasonable and practical, have not had a very positive impact on global society
and have not deterred civil wars, regional wars, and world wars. The underlying
reason for this undesirable and increasingly volatile human strain is the absence of
God’s concepts and codes in the arrangement of social issues, affairs, and events.

As far as this paper goes, I will concentrate on some of the major issues that have
converged to give us one of the most intractable problems in human history:
Palestine, the Holy Land, or Israel.

The first anomaly that feeds this problem is the exclusive claim of two separate
peoples to one common land. The second snarl and snag is the symmetry between
the unparallel military might of one side (the Zionists) and the undiminished will to
fight on the other (the Palestinians). And the third conundrum is a hyped up (but
false) Judaization of the Israeli side of this problem throughout the past years which
corresponds to a systemic de-Islamization of the Palestinian side of this problem since
1947; with this trend being in slow reverse as of recent years.

The “Christian” component of this complex polarization has been roughly split into
the “Christians” with an Islamic culture who have been “lumped” with the
Palestinians, and the “Christians” with a “Euro-American” political affinity who have
been either passively or actively on the “Israeli” side of this clash. For purposes of
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brevity, we shall steer clear of the “Christian” component of this historical and
contemporary encounter with its ideological and military expressions.

*xok

Our approach here is to rediscover the “religious” component of the Palestinian issue
without, as much as possible, becoming drawn into the fossilized presentation of this
two-sided Judeo-Islamic controversy.

It is our understanding that God centered His Scriptures and Revelations on the issue
of justice. Justice has always been foremost, central, and enduring in the lives of Old
Testament, New Testament, and Qur’anic prophets and apostles (i).

This presence of the meaning of justice and equity in Scripture and its lack from
public discourse (political, social, economic, religious, etc...) is contributing to, not
solving, the issue of Palestine.

If the Jews and the Muslims could come to a common concentration on the cardinal
issue of justice they will begin to discover that work has to be done to alleviate the
injustice that has been simmering in and around the Holy Land. Along these lines
the two religious communities [Jews and Muslims] will have to address the issue of
belonging to the Holy Land. And they will discover that what is called Palestine (in
the geographical and historical usage of the word) is a land of the powerful meant for
a people without power, or a land without justice meant for a people with justice. The
historical formula has always been that powerless people will bring God’s justice to

that land.

This becomes the genesis of the Liberation Theology that gives justification for the
combination of people and land on the basis of justice and equality. Any failure to
stand for and live up to the principles of justice and equity forfeits the right of any
political orientation of people regardless of their religious professions to the Holy
Land.

The Islamic approach to this issue takes into consideration the fundamental issue of
justice which knows no discrimination on the basis of religion, ethnicity, race, or
“social” class. Mature Muslims who have de-fossilized their Islam are keenly aware of
the relationship between belonging to God’s Covenant and belonging to His land. As
much as the secular world would like to ignore or obfuscate this issue, the fact of the
matter is that countries are run by civic societies or national blocs of people, with
justice being a function or a feature of that nationality, and with lesser justice or no
justice to others who are not thoroughly or “exclusively” of that particular nationality

(ii).

It transpires from this reading of history with justice as its key component that the
land of Palestine is meant for powerless people who are worried about and possessed
with justice. In the course of history there were prophet clustered people who were
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given the responsibility of carrying out justice after having to fight to prove their
qualities and their dedication. The Mosaic congregation [pertaining to Moses (P)] at
one time failed this power-test for justice (iii). No amount of self-piety or religious
symbolism was going to substitute for their abandoning the cause of justice.

The Roman occupation of that same land could be viewed from the same perspective.
It was the mission of Jesus (P) to reinvigorate man’s relationship with God to
eventually accumulate with a keen sense of justice that will in time bring down the
power-structure that hides behind a facade of justice but in reality is the
administrator of injustice there and in other places.

The “break-through” came with the advent of the justice-centred Muslims who left
the Arabian Peninsula in the 7% century AD to finally sweep in an era of social,
political, and economic justice that was inclusive of Jews, Christians, and Muslims.
But as the centuries went by, the justice character of the “Muslims” themselves began
to erode. This Muslim “justice failure” gave way to the “Crusades” and their century
long occupation of that same land. In time, the Muslims regrouped, mustered their
will-power, and refocused on the issue of justice; the result was to last until WWI
when justice was no longer a crucial feature of Islamic governance.

The post-WWI world had entered into its new secular phase. Justice now was no
longer a divine responsibility, a Scriptural requirement for social emancipation, or a
legal standard with its “Jewish”, “Christian,” or “Islamic” origins. Colonialism and
Imperialism had run amok in the Islamic hemisphere of the world. Countries were
carved out of stochastic formulas; regions were torn apart through colonialist and
imperialist rivalries. And in a matter of a couple of generations the Muslim
populations had to endure a long night of mis-representative governments,
governments having no popular support and no legitimacy. In this dark political era
when Muslims the world over lost their “ummah” — their united homeland, the
Zionists were traveling in the opposite direction, trying to regain their Eretz Israel via
a movement of Jewish people undergoing their a/ia.

Centuries upon centuries of a particular diaspora propelled many Jews out of their
sub-national ghettoes throughout Europe in particular to settle in what they dreamed
of as the land of return. There was and there is no universal or Scriptural standard or
justice that can define this movement of Jews who were tricked by Zionist
propaganda into believing that a nationalist-cum-racist state of Israel will become
their refuge and their native land. In the absence of the God-given principle and
standard of justice the long awaited “Israel” turned out to be what it is today: a multi-
national ghetto! Prime Minister Sharon is hemming in the fact by the seven hundred
mile barrier that separates the Semitic peoples of the Holy Land! Zionism had
become the convenient instrument that rode the tide of nationalism from Europe
into Palestine. A Gentile European inflicted diaspora of Jews, henceforth created a
diaspora of Semitic Palestinians, all in the name of a Zionism devoid of justice. Power
became paramount and justice was junked. It is this theatre of injustice which began
its final chapter in 1947 that begs for a solution. Preceding this final Zionist solution
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were the immediate and earlier increments that set the stage for a Holy Land without
justice and the Zionist military occupation of Palestine. The issue that has to be
emphasized here is the corrupt, one-sided, unjust, and nefarious nature of the Zionist
Israeli governments from beginning to end. In 1869 the Jewish Colonization
Association begins in Palestine.

Theodore Herzl iv, a journalist, publishes Der Judenstaat, advocating establishment of
a Zionist state in Palestine or elsewhere. In 1901, pressured by triumphant European
powers, the Ottoman government [at the end of almost a century of defensive wars
against Europe, allows foreign Zionists to buy land in northern Palestine. In 1903 a
second wave of Zionist mass immigration moves into Palestine. In 1917, the British
Secretary of State Balfour (v) pledges British support of a “Jewish national home in
Palestine” in the Balfour Declaration(vi). In 1923 resigning from the Zionist
executive, Polish Zionist leader Vladimir Jabotinsky(vii) calls for the forcible
colonization of Palestine and Transjordan. In 1946 the total Jewish population in
Palestine reached 610,000. The population of Palestinian natives was 1.3 million.
93% of Palestinian land was owned by non-Jewish Palestinians. In 1948 the United
Nations issues its Partition Plan — 56% of land designed for accommodation of a
Jewish state while 43% was given to the native Palestinians. This resulted in the first
all-out war between the two sides. The result: Israel usurps 75% of the land. In 1956,
with Zionist Jews in a military ascending order and the non- representauve
governments in surrounding countries in a secular infliction the second “Arab-Israeli”
war breaks out. Israel attacks Egypt after nationalization of the Suez Canal Company
and later retreats.

In 1967 the Six Day War breaks out. Israel ends up occupying East Jerusalem and the
West Bank, administered by Jordan, the Ghazzah Strip (administered by Egypt) and
the Sinai peninsula, and Syria’s Golan Heights.

In 1973 the fourth “Arab-Israeli” war erupts. Egypt and Syria both make spurious
and limited military gains.

In 1987 the first intifadah (uprising) starts against Israeli occupation in the Ghazzah
Strip, West Bank, and East Jerusalem.

In 2000 the second intifadah ignites. The death of a 12 year-old Palestinian boy,
Muhammad al-Durrah, caught on camera as he is shot to death while hiding behind
his shielding father shocks the world.

In 2002 the apartheid Isracli government begins building a skyline barrier
throughout 10 of the 11 West Bank districts. This enclosure that impedes free
movement annexes nearly 50% of the West Bank and completely destroys all
continuity of life for the Palestinians in the region.

In 2005 the Israeli racial segregationist government continues its systemic policies of
legal discrimination with its ongoing dispossession, displacement, and diaspora of the
Semitic Palestinian people.
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In this scenario of climaxing events the Israeli government represents the best
tradition of power arrogance and hegemonistic hubris. The injustice and tyranny that
have become synonymous with the word “Israel” may be encapsulated further by
looking at the following facts:

In 1948 over 800,000 Palestinians are forced to leave their homes due to bellicose and
belligerent Zionist attacks.

In 1967 another 300,000 Palestinians are made refugees by the “power-over-justice”
Israeli government.

Since September 29, 2000: around 30,000 Palestinians have been injured, around
4,000 have been killed (700 of which were children), and around 4,500 Palestinian
homes have been demolished.

Between March 2001 and July 11, 2003 more than 60 new Jewish-only settlements
have been built on confiscated Palestinian land.

Today there are over four million (4,000,000) Palestinian refugees. Around 8,500
Palestinians are imprisoned by the intolerant anti-Semitic Israeli government.

If anything, the government in Tel Aviv has established its superior record in violation
of all standards of fairness and all principles of justice.

Israel’s treacherous and seditious policies extend to other parts of the world.

Honduras
“In 1981 Leo Gleser, “co-owner” of International Security and Defense
Systems (ISDS) — a leading Israeli “security” firm identified repeatedly as an
Israeli entity — began building Battalion 316, a unit of Honduran military
intelligence which disappeared, tortured, then killed its victims.”(viii)

South Africa
“1986-91. Israrel trained members of Inkatha hit squads aimed at the African
National Congress, a disillusioned former leader of Zulu organization has
revealed.”(ix)

Guatemala
“1970-87. Violence by security forces organized by the CIA, trained in torte
by advisors from Argentina and Chile and supported by weapon/computer

experts from Israel.”(x)

Mozambique
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“Israel has also been involved with the Mozambican “contras.” The South
African-backed MNR (Mozambique National Resistance or “Renamo”),
which has brought great economic and social distress to Mozambique.” (xi)

Panama

“It was no surprise. Noriega had undergone military and intelligence training
in Israel, jumped five times with Israeli paratroopers, and — like Uganda’s
deposed dictator Idi Amin — proudly wore his Israeli paratrooper wings on
his uniform for many years afterwards. Although critics say America “bought
and paid” for Noriega, he was also an Israeli creation and a great admirer of
the ruthless Israeli way, as was Amin, the most brutal despot in 20 century
African history(xii).

The Israeli Likud and Labor parties have never tired of perfecting their record of
despotism and racism. The structured and systematic injustice has become legend.
Testimonies about this come from multiple sources.

“Israel’s policy of destruction of Palestinian homes, coupled with tight
restrictions and discriminatory practices against Palestinians applying for
building permits has resulted in losses of homes for over 16,700 Palestinians
(including 7,300 children) since 1987.”(xiii)

“Since 1967, Israel has confiscated an estimated 60% of the West Bank, 33%
of the Ghazzah Strip and 33% of the Palestinian land in Jerusalem is for
public, semi-public and private use in order to create Israeli military zones,
settlements, industrial areas, elaborate ‘bypass’ roads, and quarries, as well as
to hold ‘State land’ for exclusive Israeli use.” (xiv)

“...around 70 percent of children in the Ghazzah Strip have been exposed to
4 or 5 traumatic events such as tear-gas inhalation, night raids on the home,
humiliation and/or beating of parents in front of them by Israeli forces and
imprisonment.” (xv)

“...furthermore, during the past ten years 46,000 kids under the age of 18
have become disabled due to the use of live ammunition and metal coated
rubber bullets by the Israeli army. An additional 34,000 adults over the age
of 18 have also become disabled by the Israeli army.” (xvi)

“Israel’s methods of extracting information from detainees include abuses
such as position abuse, hooding, prolonged sleep deprivation, exposure to
immensely loud music, violent shaking, threats, and chilling by cold air
which are in breach of the Convention against Torture.” (xvii)

And if further testimony is needed for the travesty of justice called Israel, the
following statements come from the “horse’s mouth”.
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“I don’t know something called international principles. I vow that I'll burn
every Palestinian child [that] will be born in this area.” (xviii)

“There is no such thing as a Palestinian people... It is not as if we came and
threw them out and took their country. They didn’t exist.” (xix)

“What you dont understand is that the dirty work of Zionism is not finished
yet, far from it.” (xx)

“In a report released earlier this week by the Btselem Human Rights
Organization, the term ‘rubber bullets’ used by Israeli forces is misleading,
explalnmg that the rubber-coated metallic bullets are deadly despite their
name.” (xxi)

*kok

Islam: The Only Decisive Solution

There have been and continue to be a stream of statements about political or radical
Islam; some of them coming from friends others coming from foes. Not many of
them though are able to formulate a strategic and all-inclusive response to the
challenge of Zionism and Israel. We hope that the non-exhaustive facts above give a
clear picture of the violent, ruthless, and expansionist nature of Zionism and Israel,
because that is necessary to understand the Islamic revolutionary and theological
answer to the Zionist occupation of a people’s country and the Zionist oppression of
a country’s population. If we could neutralize all highbrow and pejorative projections
of “Islamic Fundamentalism” for a moment and begin with fresh statements we
would put it this way.

Islam is a theological ideology and an ideological theology compressed into one
Scripture. Its primary and principal concern is with justice.(xxii) Injustice is
anathema to dedicated and devout Muslims (xxiii) . The historical covenant of God’s
relationship with people is not defined by a people’s race but rather by people’s
convictions and principles (xxiv) . And these convictions and principles are rooted in
social justice, equity, and equality.(xxv) Therefore, this lifelong struggle for justice
against injustice becomes the “religious” character of sincere and wholehearted
Muslims.

For Muslims the nation-state of Israel is evil, without any second question or doubt.
The fact that Israel is capable of camouflaging its nature by hiding behind a system
of nation states around it has not been thoroughly developed in the contemporary
Islamic liberation discourse. The fact that has still to dawn on many Islamic activists
is that the majority of Muslim peoples have been enthralled to a nation-state system
in the Islamic East that has more in common with Zionist Israel than it has with the
very peoples it purports to represent! Correspondingly, there are Jews who have been
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drawn into this scheme and in a very odd way; they too, have become [willing]
victims in this grand political and governmental overarching of regimes. The
difference between the two blocs of people is that there is a minority of Jews who are
in opposition to Zionism and who do not venture out to oppose the nation-state
superstructure around Israel that is supportive of it. While there is a majority of
Muslims who are in opposition to Zionism currently, and show every indication that
sooner rather than later they will also be able to turn their attention on the larger
nation-state superstructure around Israel which is working in tandem with the
Zionists in Tel Aviv. The principles of justice necessitate that the whole infrastructure
of injustice in the Islamic East be dismantled and discarded for once and for all.

The military fortress referred to as “Israel” has scrapped virtually all United Nations
resolutions and Security Council votes against it. The Zionist divines in Tel Aviv do
not answer to any goyim institutions; and self-righteously so, as their Zionist ideology
bars them from equality, coexistence, and fairness to the other!

The Palestinians (Muslims and Christians and a small minority of Jews) have endured
more than what human nature can. The horrible daily details of discrimination and
prejudice, the cycles of military clampdown and wars, and the slow and gradual legal
procedures that have made life a living hell for non-Jews in the Holy Land begs for a
justice centered solution. Without sounding melodramatic, there remains no
workable and sustainable solution to the Israeli Zionist menace except the divine
justice that is outlined in the Quran and the Prophet’s framework of social and
military action.

*xok

The displaced Palestinian population has the right to return to their homes and
homeland; and this is guaranteed to them by divine words and Scriptural justice
(xxvi) .

The will to fight against oppression — Israeli style — has been fermenting now for a
few generations. This will is finally finding its mode of expression in an Islamic Jihad
that will bring justice to Jews, Christians, and Muslims alike.

There is always the issue bordering on paranoia that if Muslims were to remake and
remodel the whole Islamic East these Jews will be once again thrown back into their
historic diaspora. This need not be the case. If current Zionist- centered Jews were to
abdicate their support for the Israeli nation state they would find themselves in
agreement with their Islamic and Christian brethren who share in the necessity of
remaking a justice centered Palestine and Islamic East. The problem will arise when
some or many “Jews” begin to defend Zionist Israel as it begins its military counter-
climax with the Islamic forces of liberation, justice, and equality. It will be the
“Israeli/Jewish” military mobilization and its conscripts and functionaries who will
risk the likelihood of finding themselves back in the international ghettoes of the
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world. Islamic history, with all its faults and shortcomings has never been as cruel and
inhumane towards the Jewish population as other societies, especially some European
ones. It would be a serious miscalculation and another human tragedy if the Zionist
Jews were able to provoke Islamic justice to the extent that forces the justice-centered
Muslims to be unaccommodating of Jews who want to feel at home in the Holy Land
but who permit themselves to support in a passive or active sense an Israel that has
proven its profanity and sacrilegious character to Muslim, Christian, and Jew alike.

Zionist Israel has managed to survive because of two sources of support: a “Jewish”
bottom-up or grassroots base. These are the Jews (one third of world Jewry) who are
the backbone of the Israeli regime and citizenry. The other source is an “Islamic” elite
or ruling class. These are the regimes in Muslim countries that have also been active
and passive in their direct and indirect support of Tel Aviv’s Zionists. The Israeli
official position is quickly eroding because there are Muslims for justice who can see
the overall picture who are no longer fooled by false images and historical
inaccuracies concerning this whole issue. Hizbullah, Hamas, and Islamic Jihad are the
avant guard of this new wave of the future.

End Notes:

LIndeed, [even aforetime] did We send forth Our apostles with all
evidence of [this] truth; and through them We bestowed revelation from
on high, and [thus gave you] a balance [wherew1th to weigh social rlghts
and wrongs], so that men might acquire a social behavior of equity...

57:25

1. Said the great ones among his people, who gloried in their hubris:
“Most certainly, O Shu‘ayb, we shall expel you and your fellow-covenant-
bearers from our land, unless you indeed return to our civil society.”
7:88

But they who denied God['s power presence in human affairs] spoke
[thus] to their prophets: “We shall most certainly expel you from our
land, unless you return forthwith to our civil society.” 14:13

iii. And, Lo, Moses said unto his people: “O my people! Remember the
blessings which God bestowed upon you when He raised up prophets
among you, and made you your own masters, and granted unto you
[favors] such as He had not granted to anyone else in the world. O my
people! Enter the holy land which God has promised you; but do not
turn back [on your faith], for then you will be lost!”

They answered: “O Moses! Behold, furious and fiery people dwell in that
land, and we will surely not enter it unless they depart therefrom; but if

they depart therefrom, then, behold, we will enter it.”

[Whereupon] two men from among those who feared [the power of
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God, and] whom God had blessed, said: “Infiltrate upon them through
the entryway — for as soon as you accede to it, behold, you shall be
victorious! And in God you must place your trust if you are [truly]
covenant bearers!”

[But] they said: “O Moses! Behold, never shall we move into that [land]
so long as those others are in it. Go forth, then, you and your Sustainer,
and fight, both of you! We, behold, shall remain here!”

Prayed [Moses]: “O my Sustainer! Of none am I master but of myself and
my brother [Aaron]: draw You, then a dividing-line between us and these
iniquitous folk!”

Answered He: “Then, verily, this [land] shall be forbidden to them for
forty years, while they wander on earth, bewildered, to and fro; and
sorrow you not over these iniquitous folk.” 5:20-26.

IV Theodor Herzl (1860-1904. Austrian Jew, founder of the Zionist
movement. He was born in Budapest and became a successful playwright
and journalist, mainly in Vienna. The Dreyfus case convinced him that
the only solution to the problem of ‘anti-Semitism’ was the resettlement
of the Jews in a state of their own. His book Jewish State 1896 launched
political Zionism, and he became the first president of the World Zionist
Organization 1897.

V Arthur James Balfour, 15t Earl of Balfour 1848-1930. British
Conservative politician, prime minister 1902-05 and foreign secretary
1916-19, when he issued the Balfour Declaration 1917 and was involved
in peace negotiations after World War I, signing the Treaty of Versailles.

V1 Balfour Declaration letter, dated Nov 2, 1917, from the British foreign
secretary A ] Balfour to Lord Rothschild (chair, British Zionist
Federation) stating: “HM government view with favor the establishment
in Palestine of a national home for the Jewish people.” It led to the
occupation of Palestine and the institutionalization of Israel in 1948.

VI Vladimir Jabotinsky (Ze’ev; 1880-1940): Writer, orator, and Zionist
leader. Of Russian birth, he served as Rome correspondent for Odessa
newspapers under the pen-name “Altalena,” 1898-1901. Beginning his
Zionist activities in Russia in 1903, he became a leading force in the
scramble for what was called Jewish self-defense units, civic and minority
rights, and the revival of Hebrew. In World War I, he advocated the
recruiting of Jewish regiments to fight on the Palestine front; this led to
the establishment of the Zion Mule Corps (1915). In 1917, the British
government consented to the formation of Jewish battalions, in one of
which Jabotinsky served. He organized the first Jewish ‘self-defense’ in
Jerusalem and led it during the Arab revolt outpouring in 1920. For this
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he was sentenced by the British Military Tribunal to 15 years
imprisonment but was soon reprieved. In 1921, Jabotinsky joined the
Zionist Executive but resigned in 1923, accusing it of failing to oppose
British policy with sufficient vigor. In 1925, he formed the World Union
of Zionist Revisionists in opposition to official Zionism (later also the
youth organization Berit Trumpeldor — Betar). When the Zionist
Organization coopted non-Zionists into the Jewish Agency (1929) and
refused to define the aim of Zionism as a Jewish State (1931), Jabotinsky
began to advocate secession; the “discipline clause,” introduced in 1935
precipitated the formation by Jabotinsky of a dissident “New Zionist
Organization.” From 19306, he urged the speedy evacuation of East
European Jewry to Palestine. Jabotinsky is considered the spiritual father
and nominal head of the frgun Tzevai Leumi. When World War II broke
out, he again demanded a Jewish army.
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Sunday Times, June 15, 1969.

XX Ariel Sharon, Prime Minister of Israel to Amos Oz, editor of Davar,
Dec. 17, 1982.

XXI Tsrael Wire, 1997
XX “0O you who are committed [to God]! Be ever steadfast in upholding
equity, bearing witness to the truth for the sake of God, even though it
be against your own selves or your parents and kinsfolk. Whether the
party concerned be rich or poor, God’s claim takes precedence over [the
claims of] either of them. Do not, then, follow your own desires, lest you
serve from justice: for if you distort [the truth], behold, God is indeed
aware of all that you do!” 4:135

XX “And, withal, God does not will any oppression for His [human]
subjects.” 40:31

xxiv “O people! We have created you from male and female and rendered
you into derivative stocks [of people] and corresponding ethnic
bloodlines so that you may become familiar with each other, knowing [in
the process of racial interaction] that the most honorable of you as far as
God is concerned are those of you who ward off God[’s corrective power
in human affairs]. 49:13.

XXV “God [Himself] proffers evidence — and [so do] the angels and all
who are endowed with knowledge — that there is no divine authority save
Him, the Upholder of Equity: there is no divine authority save Him, the
Almighty, the Truly Wise. 3:18

XXV1 “God only forbids you to turn in friendly relationship towards such
as fight against you because of [your civic, social, and urban expression
of] faith, and drive you forth from your homelands, or aid [others] in
driving you out: and as for those [from among you] who turn towards
them in friendly [political and military] relations, it is they, they who are
truly oppressive.” 60:9
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Concluding Thoughts

Since the original conference for which these papers were produced took place, a
‘religious’ political movement i.e. Hamas, was elected by the Palestinian people. In that
context alone, it seems bizarre that we are only just starting to talk about the movement
for Palestinian liberation in terms of liberationary ideas based on religion. Add to that the
established practice of Christian Liberation Theology in the Holy Land (see the work of
Sabeel referred to in Stephen Sizer’s chapter), the calls for transformative Jewish Liberation
Theology to affect that stance of Jews vis a vis the conflict (Ellis: 1987), the question of
reflecting on Palestine — the Holy Land to so many — through the prism of liberation
theology — seems startlingly obvious.

This volume simply presents the papers presented at the IHRC and NEDA conference
on 2005. It however raises questions that need further investigation e.g. regarding the role
of religion in transforming conflict into peace; the understanding of Islam in the context
of struggle and liberation; the idea of being chosen within a religious context i.e. who are
God’s people?; can any idea of struggle based on theology eschew religious parochialism?

A few are outlined below with reference to existing projects and work in the field where
appropriate. It is the hope of the book’s editors that these questions are taken on board
by both academics and activists in their focus on the struggle to free Palestine. As the
international community has sought to undermine the democratic process in Palestine by
ostracising the Hamas government, using the idea that in a post 9-11 world working with
political Islam is tantamount to sleeping with the devil, it is imperative that all those
involved in seeking to understand or showing solidarity with those fighting for liberation
that their terms of reference are understood in their terms. Understanding does not mean
accepting. However the fear of finding religious motivation acceptable in specifically
Muslim or ‘Islamic’ terms underlies many of the narratives that seek to accommodate or
tolerate Hamas and Islam as a stepping stone to some sort of society that dispenses with
their presence or influence.

Add Muslims and Stir? Substituting Islam for Christianity in a Historical
Discussion of Religion in Liberatory Struggle?

The papers presented have not dealt with the problematique of adopting the term
liberation theology so heartily from Christian discourse. In its admitted
particularism both to Christian doctrines and community and to its era, (Boff and
Boff place it in terms of decades or centuries, but not trans-historically), can
liberation theology be easily adapted to fit the particularities of any other religion.
Ellis (1987)) elsewhere, and Ameli on these pages suggest the term’s relevance but
with different emphasis.
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Work is already underway as part of the follow up to the conference that looks at
liberation struggles in Muslim hlStOlI‘lICS that draw explicitly on theological
justifications. In looking beyond the 20 and 215t centuries, can we find an old way
at looking at new problems?

Who is Transformed, Who is Liberated?

McVeigh on these pages sees the dilemma of Christian exceptionalism within existing
theory and praxis. His own experiences highlight the application of liberation
theology to a side in a conflict, in his case Catholics whose religious and ethnic
identities were intertwined. Amelis’ proposition that from a theological perspective,
only the oppressed hold claim as God’s chosen people is one that perhaps needs to
pervade liberatory discourse across faiths. Ellis (1997) already highlights empathy for
other struggles beyond the borders of faith. To return to the question of Palestine, is
this an empathy that pervades existing practices of liberation theology. Can it be used
as a principle in assessing the normative framework that a political religious
movement has taken? In short should those concerned with the praxis of religion in
armed conflict find a normative standard by which to judge the political and military
acts of guerrillas and nascent governments?

The Right to Resist

Whilst the various movements for Palestinian liberation that have involved the use of
armed struggle can call upon international law and human rights norms to support
their call, is there a higher call to arms that can be invoked from a theological
perspective. Whereas Jewish narratives in the Zionist context have called on a break
with the past apolitical stances of Jews in diaspora in the cause of creating Israel, this
narrative actually breaks the chain of the higher call as outlined by theologians in the
Orthodox anti-Zionist movement (Rabkin: 20006)).

Fakhri and Ramahi allude to Islamic tenets where action is mandated by Divine
imperative and apply them to modern contexts: Fakhri in the struggle to liberate
Southern Lebanon and Ramahi in the context of Palestine. Again this points to the
development of normative discourse outside existing human rights norms. This is a
call that finds itself drawn to the debates around human rights and their universality.
Whilst the secular version is now increasingly embattled, secking a liberal
communitarian trade off (see Ignatieff: 2001)), Perry and others (referred to ibid, and
Perry:1998) call for a recognition of the inimitable necessity of faith as the basis for
human rights. In this world view, without ultimate accountability there can be no
enforcement of norms. Reflecting on Palestine, does liberation theology provide an
opposite question, i.e. without ultimate authority can there be any enforcement of
norms?
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Transformed to What? A Universal Society of What Ends?

The fear of Islam as a state drives anti-Hamas narratives, without once seeking to
establish what the norms of any such state are. As an end, is it acceptable that
practitioners of any one state seek an end society where to be free is to be a member
of one faith only, as Boff and Boff variously elucidate? If it is acceptable for
Christians, why not Muslims, or for that matter Jews?

Is the transformed individual within a transformed society the end goal, or simply a
society transformed for individuals to choose their path to individual salvation and
freedom. Can the latter happen without the former? What does the nature of a
transformed society through political religious liberation mean? Addressing what
believers and non-believers mean by this, and not simply second guessing their ideas
based on relentless demonisation, is perhaps the start of a new and old dialogue and
discourse of transformation.

To seek to understand is to seek the truth. Let us pray in this case that the truth will
set us all free.
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This book is a compilation of papers presented at the conference
"Towards a New Liberation Theology: Reflections on Palestine' held
in June 2005, in London, UK. The conference was co-organised
by the Islamic Human Rights Commission and NEDA, and brought
together activists, academics and theologians from different faith
backgrounds to discuss the relevance of faith to the discourse of
freedom and transformation in the region. With contributions from
Catholic, Protestant, and Orthodox Christianity, as well as different
trends in Islam and Judaism, reflecting the praxis and theory of
theological traditions, this volume presents the concepts and
questions raised that day and challenges the reader to look
beyond conventional thinking regarding the role of faith in the
region.

The Islamic Human Rights Commission (IHRC) is an independent,
not-for-profit, campaign, research and advocacy organisation
based in London , UK. It has been at the forefront of challenging
human rights infringements globally.

Neda Institute for Political-Scientific Research (NEDA) is a non-
governmental organisation that has been involved in consultative
work with decision-makers and has been actively involved in the
publication and promotion of knowledge about Palestine and the
defence of the rights of Palestinians.
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